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VINDICA TION 
Revealed Religion, &c. 


HE uncommon Airs of Solem- 
| nity and Fervour which Mr. 
il Chu4b puts on, in his Preface to 
his late Performance, appear to 
me to be not only inconſiſtent 
| _ with the Character he glories in, 
and which he is hardly diſpoſed to allow any 
Share of to thoſe that differ from him, which is 
that of Integrity and Impartiality in judging, 
but he ſeems to me to have a little over- acted 
his Part, ſo as to make it evident to every diſ- 
cerning Man, that he aims to prejudice his Rea- 
ders in his Favour, and in Oppoſition to any 
that might attempt to confute the Scheme he is 
propagating : He begins thus, © Sirs, as a far- 
* ther Teſtimony of * Regard to your = 

| « ſent 
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e ſent and future well-doing, I have publiſhed 
eile following Enquiry ; ---- For what Queſti- 
Fons can be of greater or equal Importance to 
Men who believe a Deity, and who live un- 
der an Expectation of a future Judgment and 
* Retribution than theſe, namely, what are the 
true and only Grounds upon which intelligent 
gBeings may reaſonably hope to obtain God's 
* Favour, and what are the true and only 
* Grounds upon which vicious Men, when 
brought to a Senſe of their Guilt, may reaſon- 
<< ably hope to obtain the divine Mercy? And 
eo Again, Pref. p. 17. Bnt to return to my 
Readers, Sirs, Fbelcech you to be upon your 
* Guard and examine carefully and attentively 
© whatever is offered to your Conſideration be- 
* cauſe Oppoſition is naw made from all Quar- 
ters to thoſe Truths that are of the utmoſt Con- 
* cern to your preſent and future well-being. ” 
He then quotes the Paſſage relating to Ahab and 
the lying Spirit in the Mouth of his Prophets, 
and with Abundance of good Manners adds, 

How far this is applicable to ow Times I 
& ſhallnot take upon me to determine, but on- 
ly obferve to you, that Chriftians are not 
more ſecure from falſe Prophets or Teachers 
than were the Fews, otherwiſe St. Jobs would 
not have given the followingCaution to them, 
1 Foby iv. 1. Beloved believe not every Spirit :” 
That Chriſtians are not more ſecure from falſe Pro- 
phets or Teachers than were the Jews, is a Propo- 
ſition which I ſhall not diſpute with Mr. Chubb. 
The Experience of former Ages as well of the 
preſent is an unqueſtionable Proof of the Truth 
of the Obſervation, but the Queſtion is whether 

Mr. Chubb deſerves to be ranked under the De- 


nomination 


nomination of a falſe Teacher or not, There 
were a Set of falſe Teachers in the firſt Age of 

Chriſtianity, who inſiſted upon it that Chriſtians 

were obliged to be circumciſed and to keep the 

Law of Moſes, and are for that Reaſon juſtly ac- 

cuſed by St. Paul as thereby overturning and de- 

ſtroying the Chriſtian Religion, which was ma- 

nifeſtly intended to ſuperſede the Practice, and to 

take away the Obligation, of the poſitive and 

Ceremonial Inſtitutions of the Moſaick Diſpenſa- 

tion; And to be plain with Mr. Chubb, he ap- 

pears to me to be acting a Part in great Meaſure 

correſponding to that of the Teachers aforeſaid, 

with reſpect to the Law of Nature, the Confe- 

2 of which moſt evidently is this, to ren- 

der the Chriſtian Revelation unneceſſary and 
_ uſeleſs, that is, to make it to be no Revelation 
at all. For if the Chriſtian Revelation were not 
neceſſary, I mult inſiſt upon it that it is not a 
Revelation: I agree with Mr. Chubb that there 

can be no Queſtions of greater or even of equal Im- 

. portance to Men who believe a Deity, and who live 
undor an Expettation of a future State of Judgment 
and Retribution than theſe ;, what are the true and 

only Grounds upon which intelligent Beings may rea- 

ſonably hope to obtain God's Favour ? And what 
are the true and only Grounds upon ⁊obich vicious 
Men, when brought to a Senſe of their Guilt, 
may reaſonably hope to obtain the divine Mercy? 
„And it is in my Apprehenſion the peculiar Glo- 
ry and Excellence, the primary and immediate 
Intention of the Chriſtian Revelation, to notify 

unto us a Method for the Solution of thoſe 
Queſtions, to ſupply us with ſufficient and ſatiſ- 
factory Anſwers to them, to relieve us from the 
Difficulties, and to deliver us from that Unger- 
Pre Ss i: tainty 
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tainty which we muſt otherwiſe have been un- 
avoidably ſubjected to. 

But, theſe are Points that are conttoverted at 
leaſt amongſt Chriſtians, (he ſays) by which he 
would inſinuate as tho* the Profeſſors of Chri- 
ſtianity were not ſatisfied that there was a ſuffi- 
cient Proviſion made in the Chriſtian Revela- 
tion for the anſwering of the Queſtions above. 
mentioned, which is rcally bringing both a new 
and a falſe Charge againſt them, and I may 
ſaſely venture to challenge Mr. Chubb to produce 
any one Chriſtian Writer that doubts, much leſs 
denies, that there is a ſufficient Proviſion made 
in the Chriſtian Revelation, for the Satisfaction 
of any ſincere Believer, or truly penitent Soul, 
whereupon to ground his Hope of obtaining 
Pardon of Sin, and Acceptance with God ; and 
therefore it is an unjuſt Reflection caſt upon Chri- 
ſtianity, to repreſent it as not ſupplying the Pro- 
feſſors of it with an Anſwer to ſuch Queſtions as 
muſt be ſuppoſed to ariſe in every ſerious Mind, 
relating to the Obtainment of the Pardon of 
Sin, and the Favour of God. Mr. Chubb will 
by no Means be able to bring himſelf off here, 
by ſaying that many Chriſtians are divided in 
their Sentiments on this Head, What if they 
are? they do all nevertheleſs agree in this ge- 
neral Point, that the Chriſtian Revelation af- 
fords a ſatisfactory Ground of Hope and Depen- 
dance in this Reſpect; but it is very manifeft by 
what immediately follows the Paſſage now quo 
ted, as well as from the whole Drift of his Book, 
he is of Opinion that the Chriſtian Revelation ſo 
eſteemed, does not contain in it a clear and plain 
Solution of the Way and Method of obtaining 


the Pardon of Sin and the Favour of God, ” far 
| om 
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from that, that he aſſerts that many Paſſages of 
the New Teſtament are expreſſed in ſuch a Man- 
ner, as to have a direct Tendency to beget in the 
Mind a wrong Apprehenſion about theſe Con- 
cerns of the laſt and greateſt Importance; and 
the great Deſign of what he has now publiſh'd 
is to ſhow, that there are ſome plain obvious 
* certain "Principles in Nature or Reaſon re- 
„ lating thereto, which every honeft upright 
«© Man may ſafely and ſecurely reſt his Mind 
upon, Pref. p. 6. 

The Views whereby he was incited to publiſh 
his Treatiſe are expreſſed in the following Paſ- 
ſage: ** And this I truft will be both uſeful and 
acceptable af as it may help to aſſiſt and 
guide your Underftandings, your Affections 
and Actions aright, and alſo give you Quiet 
and Peace of Mind upon your ſo doing, p.7.” 
Now here, I think, it 1s very obſervable, that 
Mr. Chubb lays the Foundation of the Hope and 
Comfort of Mankind merely upon the Dictates 
of the Law of Nature, without taking in the leaſt 
Aſſiſtance of Revelation, in order to the Obtain- 
ment of theſe moft defireable Ends, nay, it will 
even appear in the Examination of his Treatiſe, 
that he thinks there are many Paſſages of the 
New Teſtament that have an unfavourable A- 
ſpect upon his Scheme, and he imagines that ma- 
ny Things that relate to the Method of Salva- 
tion through a Mediator, are couched in fuch 
figurative Terms and Expreſſions, as have a na- 
tural Tendency from their very Form and Mode 
of Expreſſion, to lead Mankind into wrong and 
unbecoming Conceptions with Relation to this 
moſt important Subject; which is much the fame 
as to ſay in plain Words, that they are not Mat- 
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ter of Divine Revelation; for to ſuppoſe or in- 
| timate that the moſt material Part of -any Book 
| or Books, that are received by any Part of Man- 
[ kind as inſpired by God, or a Revelation from 
God, to ſuppoſe, I ſay, or intimate that the 
| moſt material Part of any ſuch Book or Wri- 
tings,does directly tend to introduce ſuch Ideas or 

Sentiments as are unworthy of the Attributes of 

the Allperfe&t Being, and to miſlead the Chil- 

dren of Men in thoſe Inquiries which moſt nearly 

| relate to their eſſential, their eternal Intereſt, 
the Forgiveneſs of their Sins, and their Obtain- 
- ment of an happy Immortality, amounts by a 
moſt evident Deduction of Reaſon, to a Denial ot | 
it's being any Revelation from God at all, there 
being no Sort of arguing, in my Apprehenſion, 
more concluſive than this, that if upon the Prin- 
ciples of the Law of Nature there were Grounds ; 
| ſufficient, both as to Plainneſs and Certainty, for : 
| Men to be aſſured of the Way of obtaining the i 
Pardon of Sin, and the Enjoyment of Eternal L 
Happineſs, a Revelation would of Conſequence 
be needleſs, and for that very Reaſon it would el 
h 
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be inconſiftent with the Character of a Being of 
infiniteWiſdom to make any Revelation to them; 
and then on the other Hand, if there has been a 
Revelation given from God to. Men, to-ſuppoſe 
that ĩt has a Tendency to lead Men into erro- 
neous Conceptions in Relation to their preſent th 
Hopes, and future Happineſs, is in Effect to G 
charge God as acting in an abſolute Repugnancy th, 
to that eſſential Truth, Goodneſs and Faithful- wi 
neſs, which is inherent in the Divine Nature; and 
the Goſpel would be ſo far from deſerving the * 
Title of being that which brought Life and Im- Dj 
mortality is Light, that if the Charge * 55 oth 
N Author 


| Gas / 

Author has brought againſt it be juſt, it would 
ſerve no other Purpole but that of an Ignis fa- 
tuus, to turn Men out of the right Way, to in- 
volve them in Difficulties, and to lead them to 
Perdition: So that in Fact under the Cover of 
a profefled Chriſtian, and an occaſional Acknow- 
ledgement in Words, that the Scriptures are a 
Revelation from God, it is now very evident to 
me, that Mr. Chubb docs in no proper Senfe at 
all admit that the Writings of the Old and New 
Teſtiment are a Divine Revelation, and he might 
with more Decency have borrowed the Title of 
CHRISTIANITY AS OLD AS THE 
CREA TION, and affixed it to his TRUE 
GOSPEL, as the firſt Part, and to this 
ENQUIR Y as the Second, ſeeing the direct 
Intention both of this and that is apparently no 
other, than to deſtroy the Credit of the Scrip- 
tures. as being any Revelation at all, and indeed 
the Notion he has advanc'd of the private Opini- 
ons of the Apoſtles in his TRUE GOSPEL, if 
it had not-the Misfortune of being the weakeſt 
that ever was broach'd by any Writer, would 
have ſerv*d his Purpoſe exceeding well, and in- 
deed, were it but granted to Mr. Chubb, that 
the Apoſtles in Conſiſtency with the Character 
of being inſpired Writers and honeſt Men, might 
have intermingled their own private Opinions with 
the Doctrines that were inſpired by the Holy 
Ghoſt, without giving any Manner of Notice to 
thoſe to whom their Writings were ſent, for 
whoſe Uſe and for the promoting of whoſe Sal- 
vation they were compoſed, how to diſtinguiſh 
betwixt thoſe Parts of them that were Matter of 
Divine Communication, and thoſe that had no 
other Ground but their own private Rr” 

an 


CS.) 
and Opinion, if this Notion which Mr. Chubb 
has the Honour of being the firſt that ever hit 
upon, were but granted him, and he was to be 
permitted without any further Queſtions, to 
point out and decide what Portions of the Scrip- 
ture were authoritative and inſpired, and which 
of them are only the Dictates of private Opinion 
in the Writers, all — againſt him muſt 
of Courſe ſoon come to an End, and he muſt 
triumph without any Poſſibility of Oppoſition ; 
for as it is very evident, that Mr. Chubb thinks 
himſelf as good a Judge of the Principles of the 
Law of Nature, as any whomſoever of the Wri- 
ters of the Scriptures, whereſoever he ſhould find 
any Thing in either of them, that contradicted 
any Part of his Explication of the Religion of 
Nature, the immediate Conſequence would be, a 
Mark would be ſet upon that obnoxious Paſſage, 
it muſt be forthwith expunged as being no Part 
of the Revelation, and ſo the Bufineſs is done at 


once: *Tis but to pronounce of any ill- favoured 


Paſſage, that it is only the private Opinion of 
the Writer, and all is made clear and eaſy, and 
no Danger is to be feared from that Quarter any 
more; one would be almoſt tempted to think, 
that he had taken a Hint of this Scheme of his 


from the Popiſh Iudex Expurgatorius . Certain 
it 


* laden Expurgatorivs, The Court of Inquiſition in Po- 
piſk Countries delegate ſome of their Fraternity, to peruſe and 
examine both Antient and Modern Authors, and by virtue of 
their Office they either totally prohibit fome, and garble o- 
thers, by expunging the ebnoxious Paſſages, that 1s, thoſe 
that favour of Heretical Pravity, or contradict any of the 
favourite and profitable Doctrines of Holy Mother Church: 
The Catalogue that is publiſhed by this Deputation of the 
Priefthood, of Books prohibited to be read, or that are new 
modell'd in Order to be read with Safety is called, Index Ex- 


argatorie s. 
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it is, it would anſwer his End as effectually as 
the Index Expurgatorius does that of the Papiſts, 
for they by Virtue hereof have expunged out of 
the ancient and modern Authors, whatſoever they 
thought to be contradictory to thoſe Doctrines 
and Practices which they are peculiarly fond of, 
and Mr. Chubb in Agreement with his Notion of 
the private Opinions of the Apoſiles, if he were to 
be admitted to be the Determiner of what Parts 
of the Scripture were inſpired by God, and what 
Parts were only the private Opinions of theWri- 
ters, would undoubtedly ſtrike out all ſuch Texts 
as are not to be reconciled with the Notions he 
has formed of Natural Religion; but then here 
lies the Misfortune, and which will moſt certain- 
ly prove the Overthrow of this otherwiſe moſt 
hopeful Scheme, the World will never be brought 
to agree about its Execution, it is, I apprehend ' 
a Point without Queſtion, that without a Power 
which is ſupernatural, without being poſſeſſed of 
a Spirit of abſolute Infallibility, it is impoſſible 
for us of the preſent Age, living as we do at the 
Diſtance of ſo remote a Period of Time from 
the Age in which the lateſt of the Writers of 
the Scriptures lived, to give any tolerable Ac- 
count, or to difcover any poſſible Means, how 
to diſtinguiſh betwixt that Part of Holy Writ 
which 1s inſpired, and that which has no higher 
Original than that of the private Opinion of the 
Writers. So that by the plaineſt Conſequence, 
Mr,'Chubts Doctrine of the private Opinions of 1 
the Apoſtles, amounts to a total Denial of their | 


being inſpired at all, unleſs he could make it P- nt i +l 
pear, that there is ſome Method or other to 17. 
put in Practice by Mankind, by Means whereof ; | 


they may be able to diſtinguiſh betwixt thoſe 9 
| \ Parts | 1 


(10) | 
Parts that are inſpired, and thoſe that are not; 
for ſo long as they are uncertain, which Part is 
of the one Sort and which is of the other, the 
Scriptures even upon this Suppoſition would be 
of no Service to Mankind, and that for a very 
lain and undeniable Reaſon, becauſe if I am in 
oſſeſſion of a Body of Writings which conſiſt 
partly of what is divinely inſpired, and partly of 
what is merely human Opinion and uninſpired ; 
as long as I am without a Rule whereby to di- 
ftinguith and to know the one Part from the o- 
ther, I am wholly in Confuſion, and quite de- 


ſtitute of any revealed Help or Means to guide 


and direct me in the Way of my Duty. And 
the very Suppoſition of the Poſſibility of its be- 
ing the Caſe, that the Writings of the New Te- 
ſtament are compoſed partly of the Dictates of 
the Holy Spirit, and is fo far properly and truly 
the Word of God, and partly of the private O- 
pinions of the Writers, and ſo far is nothing but 
the Word of Man. Such a Suppoſition as this 
does neceſſarily imply, that in Order to their 
being beneficial to Mankind, and their anſwer- 
ing in any Meaſure the Purpoſe and Deſign of a 
Revelation from God, there muſt be ſome where 
or other to be found ſome Perſon or other, or 
ſome Society or Body of Men, who may be the 
authoritative and infallible Interpreter or Inter- 
preters of theſe Writings, ſuch as may be able 
to ſeparate the Chaff from the Wheat, the pre- 
cious from the vile, to point out and diſtinguiſh 
ſuch Portions of theſe Writings as are inſpired 
by God, and as ſuch are a Rule of Faith and 
Life to us, from ſuch as are derived from no 
higher Fountain than the private Opinions of the 
Writers, and as ſuch are merely human, _ de- 
wy . ituts 
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ſtitute of any Authority whatſoever : And as 
this is, I apprehend, a very fair and conclufive 
Way of arguing, from the Suppoſition of Mr. 
Cbubb's, Notion of the private Opinions of the A. 
Poſtles being intermixed with the inſpired Parts 
of the New Teſtament and the Neceſſity of there 
having been ſome infallible Interpreter or Inter- 
preters in every Age of the Chriſtian Church, 
ever ſince the firſt Promulgation of the Chriftian 
Revelation, moſt manifeſtly following from ſuch 
an Hypotheſis, I am not without Hopes that 
this Conſideration will be of no ſmall Service to 
Mr. Chubb, to induce him to re-conſider, and 
to diſcover the Abſurdity of this Notion of his, 
becauſe he will have no Chance of being admit- 
ted into the Station of being infallible Interpre- 
ter himſelf, and by Conſequence this Power muſt 
be acknowledged to ſubſiſt either in the Pope or 
the Clergy of the Church of Rome, or in ſome 
other Body of Eccleſiaſticks, which will be e- 
qually diſagreeable to him, and equally dange- 
rous both to the natural and the ſpiritual Rights 
of Mankind, in putting ſuch a Power in Exe- 
cution. 1 

I have only one Conſideration more, to offer 
upon this Head, and that is, it would have been 
altogether inconſiſtent with the Principles of Ve- 
racity and common Honeſty, for the Writers of 
the New Teſtament (and the ſame may be faid 
of 'thoſe of the Old) to have inſerted their own 
private Opinions promiſcuouſly with thoſe Doc- 
trines and Precepts, which were directly derived 
from the Father of Lights, and were properly 
Communications of Divine Knowledge to Man- 
kind; it would have been in plain Terms no 
more nor leſs than acting the Hypocrite both 
with God and Man, as well as an Attempt to 

C 3 ; carry 
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on a fraudulent Deſign which they: muſt 
Sten mould reach to 1 Ages; ſo 14 the 
very Suppoſition of their having made ſuch an 
heterogeneous Mixture of their own private O- 
inions with what they were inſpired with from 
od, ariſes in Effect to a formal Charge againſt 
them of being moſt corrupt, falſe and partial 
riters, it enirely diveſts them of the Charac- 
ter of Integrity, and ſets them upon the moſt 
deſpicable and odious Foot, of mere Cheats and 
mpoſtors; if theſe then be the natural and ne- 
ceſſary Conſequences of the Notion he has ad- 
vanced, the Character of the Apoſtles as inſpi- 
red Writers - mult according to his Notion be 
deſtroyed and fall to the Ground, An inſpired 
Writer is ſuch an one as imparts to Mankind, 
ſuch Doctrines and Precepts as are communica- 
ted to him by God. What he thus imparts, he 
delivers as ſimply and abſolutely the Will of 
God, as a Directory revealed from Heaven, and 
to be received by Men, whereby they are to be 
guided in the Conduct of the preſent Life, ſo 
as to obtain everlaſting Bleſſedneſs in that which 
is to come: They are therefore as inſpired Wri- 
ters abſolutely in the Nature of Things debarred 
from inſerting any Thing of their own, for that 
would be to act in expreſs Contradiction to their 
Characters of being inſpired Writers, and ren- 
der them guilty both of Falſhood and of Forge- 
ry; either therefore we are to receive the Wri- 
tings of the Apoſtles as a Revelation from God, 
as a Rule of Faith and Practice as they ſtand 
delivered, or elſe they are to be rejected as of no 
divine Authority at all, and every Part of their 
Writings is to be received as of equal Authority, 
or as being equally inſpired with the Reſt, unleſs 
there be an expreſs Dillinction made by the Wri- 
1 . | ters 
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ters themſelves, and they plainly tell us, that 
in ſome particular Caſe or Caſes they are not to 
be underſtood to ſpeak as from divine Inſpira- 


12 but only their own private Sentiments; 
c 


er this Manner, St. Paul expreſſes himſelf in 
a Caſe wherein he gave his Advice to the Co- 
rinthian Chriſtians: And to the Married J com- 
mand, yet not I, but the Lord, Let not the Wife, 
&c. But to the Reſt ſpeak. I, not the Lord, If 
any | Brother, &c. 1 Cor. vii. 10--12. * And, 
again, 2 Cor, xi. 17. That which I ſpeak, 1 ſpeak 
it not after the Lord, i. e. I am not inſpired to 
lay it, but as it were fosliſhly in this Confidence of 
boaſting. And theſe Inſtances are a very great 
Confirmation of my general Argument, and a 
noble Proof of the Simplicity and Integrity 
of the Apoſtle, though at the ſame Time it 
was no more than his bounden Duty, that in any 
Affair which he has Occaſion to treat of, or is 
willing to give his Opinion upon, in which God 
had not thought fit to give him a ſpecial Reve- 
lation, the Importance of the Caſe (we may rea- 
ſonably ſuppoſe) not requiring it, he fairly and 
honeſtly gives them to underſtand that he 1 


* There is a very obſervable Difference in the Choice of 
the Apoltle's Words on this Oceaſion, as in the former Caſe, 
wer. 10, he acts by divine Authority, or as an inſpired Per- 
fon, he makes Uſe of a Word denoting Authority and Power 
Tacgy yaw ; in the latter, ver. 10. where he is only act- 
ing in a private Character, or delivering his own private O- 
finion in an Affair, he modeſtly uſes a&y@, both the Words 
are very rightly tranſlated, the former, I command, the lat- 
ter T ſpeak, that is, I in my private Character, and not from 
Inſpiration, 

When alſo he ſays, ver. 25, Now ö irgins, # 
have no Commandment / the Lord, he makes Uſe of t- 
raynr, which is a Derivative from the Verb emTaoow im» 

ro, jubeo, and take the Whole together, it is not only an 

ance of his beinga beautiful Writer, but a very ſincere Man. 
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4005 only in a private Capacity, and ſpeaks on- 
ly his private Opinion, and was to be regarded 
therein not as declaring the Will of God, but 
only as delivering his own Private Sentiments 
on the Subject. 

From what I have already ſaid in my Letter 
to Mr. Chubb in Anſwer to his Trae Goſpel on 
this Head, I thought I had juſt Reaſon to ex- 
pect he mould have taken Notice of it in this 
his Exquiry, as it is avowedly written in Vindi- 
cation of the Scheme laid down in That, as he 


would have the World believe that no Paſſion 


is ſo predominant in his Breaſt as the Love of 
Truth. and is ſo exceeding free to charge others 
with being under the Influence of Intereft, Sel- 
fiſnneſs, and Vanity, who are not in his Senti- 
ments, I have a very juſt Right to demand of 
him, either honeſtly and openly to acknowledge 
nis Error, or fairly and candidly to produce 
what he has to ſay in Defence of his Notion of 
the private Opinions of the Apoſtles : Would not 
this be acting ſuitably to = Character, of one 
that affects to be thought to have a more than 
common Regard to the Prevalency of Truth, 
and is ſo very free in his Cenſures of others, 
whom he charges in the ſevereſt Terms, as Bi- 
gotted and interefted, ignorant and ariful? And as 
it is a Matter of the greateſt Importance, I muſt 
frankly tell him, that it is to me a Thing not 
to be accounted for, in Conſiſtency with the Cha- 
racter of a ſincere and impartial Searcher after 
Truth, that he has been ſo abſolutely ſilent on 
this Head, and if he ſhould ever hereafter think 
fit to publiſh any Thing on the Subject of Reli- 
gion, I demand it of him, that he ſhould either 
retract or defend his Notion of the private Opi- 
nions 2 the Apoſtles. 
He 


(15) 

He is pleas'd to ſay, Pref. p. 6. that he ex- 
pets to alarm the Paſſions and ſtir up the 
Reſentments of two Sorts of People, the Bi- 
* gotted and the Intereſted in Religion:“ And 
- he 18 ſo kind as to give us a Definition of his 
Terms at large, which, I think, might well e- 
nough have been ſpar*d as uſeleſs, they being 
well enough underſtood of themſelves ; and from 
ſuch, he ſays, ** he expects to hear it roundly 
aſſerted, that the following Enquiry is de- 
ſign'd and calculated to promote and encourage 
Deiſin to the Prejudice of Reveal'd Religion in 
„general, and of Chriſtianity in particular. If 
< by Deiſm be meant the Belief of a Deity, 
and the Governing our Minds and Lives ſuita- 
„ bly to ſuch a Belief, (which is ſtrictly and 
properly Deiſm) then I readily acknowledge 
.<* (ſays he) that ſuch a Charge will be juft, viz. 
that the following Enquiry is deſigned and 
calculated to promote and encourage Deiſm.“ 
As J happen to be of the Number of thoſe that 
imagine that this Enquiry of Mr. Cbubb's is cal- 
culated to promote Dei/m, in the proper Senſe 
of the Word, which is the Diſbelief of Chriſti- 
anity and Divine Revelation, I would fain ſay a 
Word or two before I go on any further, to 
weaken or refute the ſcandalous Reflection with 
which he deſigns to brand all that may happen 
to be his Oppoſers, as being under the Influence 
either of Bigotry or Intereff; As to the Charge 
of Bigotry, as far as I know my Heart, I am 
not under the Impulſe of ſuch a Principle, I am 
ſare I am as great an Enemy to all authoritative 
Determinations of my Fellow Chriſtians in Mat- 
ters of Religion, and, I hope, have as clear a 
Sight of the Abſurdity and Unjuſtifiableneſs of 
any ſuch Pretenſions as any Man; I am an utter 

Enemy 
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Enemy to all human Creeds, Articles, and Con- 
feſſions, where-ever they are prefended to be ſet 
up, as Standards for other Mens Thinking. 
Thus far, Ithink, I am not liable to the Charge 
of Bigotry, and as for that of Intereſt and Selfifh- 
eſs, or the Influence of temporal Profit and Ad- 
vantage, I hope, I can even ſatisfy Mr. Chubb 
himſelf, that it would be Injuſtice to bring this 
Charge againſt me, becauſe, tho* I have been 
ſome Years ago a publick Inſtructor amongſt 
Chriſtians, I have for a long Time dropt it, and 
look upon myſelf to be as much a Layman, as 
any whatſoever, and, I hope, I may be per- 
mitted without Vanity to ſay, I have had con- 
ſiderable Encouragement offer'd me, if I could 
think proper to ſubmit to the Conditions that 
are required in Order to my Admiſſion into 
the publick Miniſtry; but this, I can by no 
Means accept of, ſo long as Human Forms 
and Compoſitions muſt be ſubmitted to, and 


receiv*d as of equal Authority with the Word 


of God. And, I hope, I ſhall always patiently 
ſtruggle with the Difficulties of Life, rather than 
enjoy the advantageous Circumſtances of it, with 
a burden'd and wounded Conſcience: I mention 
this to ſhew, that I am not obnoxious to the 
Charge of being a Writer in Behalf of Chriſti- 
anity, that is to be ſuſpected of being influenc*d 
to appear in it's Vindication, by the Motives of 
Selfiſhneſs, or Worldly Intereſt. Mr. Chubb ac- 
knowledges, that if by Deiſm be meant the Belief 
of @ Deity; and the governing our Minds and 
Lives ſuitably to ſuch a Belief, that ſuch @ Charge 
will then be j, i. e. it will be juſt to ſay, that 
-= Chubb is a Deiſt; Very well. Let us fee 
hen whether this ought not to be taken as a 
plain Confeſſion of his own, that he is in the = 
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and proper Senſe of the Word a Deiſt. The 
Whole of the Rule by which he profeſſes to be 
govern'd in the Conduct of Life, as 4 rational 
and religious Beipg, is the Belief of a God, and 
the governing his Mind and Life, ſuitably to ſuch 
a' Belief : Now this, I apprehend to be truly and 
roperly Deiſm; for, it there be a - ſufficient 
oundation' in Nature, for Men to ftay their 
Mind upon with Regard to their preſent Hope, 
and their future Happineſs, which is the Senſe 
of the Title, and the Scope and Intention of the 
Book, it amounts to the ſame as to aſſert that 
a Revelation is in theſe Reſpects uſeleſs, or that 
there is no Revelation at all. Chriſtianity 
* (ſays he) is (as it muſt needs be if it be of 
God) founded on the eternal Reaſon or Truth 
of Things, and therefore it is impoſſible that 
« reafoning juſtly from eternal Truths (which 
js the Caſe of the following Enquiry) can be 
© prejudicial to Chriſtianity. * The Tenour 
and Deſign of his arguing here, and through 
the whole Enquiry is this, That all Things that 
are neceſſary, towards the Direction of Men in 
Matters of religious Concernment, are to be de- 
duced from the Law of Nature, and that no- 
thing but what is deducible from the Law of 
Nature can be any Part of a Revelation from 
God. If his Argumentation be true, Chriſtia- 
nity muſt be given up as being no Revelation 
from God, becauſe the Whole of its Compoli- 
tion, as it is founded upon the Doctrine of a 
Mediator, not being to be diſcover'd as follow- 
ing from the Deductions of natural Reaſon, or 
reſulting from any of the Dictates of the Law 
of Nature, it is of Neceſſity, according to this 
his Scheme, excluded from being a Revelation 
from God; I own with Mr. Chubb, it is in- 
| D poſſible 
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Poſſible that reaſoning juſtly from eternal Truths, 
can be prejudicial to Chriſtianity ; but then whe- 
ther this be the Caſe of his Enquiry, as he aſſerts, 
is the Matter to be conſider'd. 

He goes on, p. 9. And that Chriſtianity 
js founded on the eternal Reaſon and Truth 
of Things, I have already ſhew*'d to be the 


© Caſe, by ſhewing what is the rue Goſpel of 


*. Chrift, in a Book lately publiſh'd bearing 
that Title, which Book hath drawn forth 
* many Oppoſers, who have employ'd their A- 
.<* bilities in perplexing and diſtreſſing a Subject 
-<© which. either they do not, or _ not, or 
cannot underſtand.” 

I think our Author is pretty hard to be un- 
derſtood in this Place, for how is it poſſible, for 
any of ſuch Sort of People as he here characte- 
riſes, to diſtreſs a Subject? A Perſon that does 
not, or will not, or cannot underſtand Mr. Chubt”s 


Argument may indeed perplex it, but how he 


can be faid to diftreſs it, is altogether unintelli- 
ble; © But then (he goes on) in the preſent 
* Caſe, Men love, or at leaſt chuſe Darkneſs ra- 


<< ther than Light, they chuſe to grope in the 


Dark rather than attend to that Light which 
is given to, and kindly intended to be a Guide 
* to every Man that cometh into the World.“ 
With what Decency and Politeneſs of Language 
does this Author treat thoſe that do not think 
as he does! Unhappy. is the Caſe indeed, if there 
be none in the World, that think or write with 
any Degree of Impartiality or Conſiſtency, be- 
ſides Mr. Chubb, and ſuch as are in His Senti- 


ments! 


In p. 18, of his Preface, he quotes, 1 Jobn 


iii. 7. Little Chilaren let no Man deceive you, he 


that doth eee is Juan, even as be is 
'  righleons, 


PAY. _ 
righteous. © Which is the ſame (he ſays) as if 
the Apoſtle had ſaid, Beware, that you be not 
& deceived in an Affair of ſuch Importance, for 
& he that doth Righteouſneſs, and he only, is righ- 
* teous in God's Account, and ſo far and to that 
Degree, that he is fo, and not he who fooliſh- 
& ly and vainly hopes to ſtand in the Righte- 
60 oulneſs of another, this will not take with 
* the righteous Judge of all the Earth.“ I 
would here aſk Mr. Chubb a very plain Queſtion, 
whether his citing this Paſſage from St. Jobn 
does not naturally tend to induce the Generality 
of Readers, to think that by his quoting St. 
John, he virtually acknowledges him as an in- 
ſpired Writer, and his Epiſtles as a Part of Di- 
vine Revelation? His calling him St. John, and 
quoting a Text from him, 1s no more juſtifiable 
upon any other Suppoſition, than that of his 
being an inſpired Writer, than it would be in 
a Perſon that was writing in Confutation of the 
Religion of Mohammed, to call that Impoſtor 
by the Name of the Prophet of God ; it is not 
improbable that Mr. Chubb may ſay, he cites 
the Writer of certain Epiſtles by the Name and 
Title of St. Fohn, in Compliance with common 
Cuſtom, that being the Title by which thatWri- 
ter 15 commonly ſpoken of ; and has not a Wri- 
ter againſt the Mobammedans as good a Pretence 
to the ſame Plea, and will he not be equally ju- 
ſtifiable in giving the Title of God's Prophet to 
that Impoſtor? Would it not be unavoidably 
attended with this Conſequence, that the Ma- 
hammedans wonld conceive of a Perſon that 
ſhould write on the Subject of Religion, and 
quote many Paſſages from the Koran, in Con- 
firmation of the Arguments he was handling; 
at the ſame Time treating the Author of their 

D 2 Religion 
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Religion with the ſame Stile of Reſpect, and 
with that peculiar Title of Prophet, which is 
given him by his Diſciples, entirely on the Ac- 
eount of their believing his Divine Office and 
Miſſion? Would it not (I ſay) be the unavoi- 
dable Conſequence, that fuch a Writer would 
be taken to be himſelf a Believer in Mohammed ? 
And. would they not be aftoniſh'd to find that a 
Writer, who is profeſſedly treating on the Sub- 
of Religion, who made an outward Profeſ- 
fion of Belief in their Prophet, that made Quo- 
tations from his Koran, where he thought the 
Form of the Expreſſion ſeem'd to favour the 
Scheme he was upon, whilſt at the ſame Time 
his whole Scheme in general is ſubverſive of the 
neral Teneur, and the moſt expreſs Doctrines 
and Declarations of the Koran ; what other Con- 
elufion could they come to, upon ſuch an Ap- 
rance of Facts, but that ſuch a Writer was 
in Reality no Mobammedan, but that he only 
kept up an external Form of expreſſing himſelf 
in the Language af a Muſſulman, whilſt he was 
endeavouring to undermine and overturn the 
AMohammedan Religion? And is not this a Caſe 
exactly parallel to that of Mr. Chubb in his 
Treatment of St. Foby. Is it fair, is it juſt, is 
it conſiſtent with Veracity, or Honour, to quote 
St. Jobn or any other of the Apoſtles, by the 
very Title which-is always intended to denote 
an inſpired Writer, to quote Paſfages in the 
fame Manner as all Chriſtian Writers do, and 
to run into an Explanation, and paraphraſe the 
Words in the ſelf-ſame Air and Manner, as any 
of the Chriſtian Writers or Expoſitors have 
done, and in the very next Breath carrying the 
Expoſition of thefe Paſſages, into ſuch aLengt 


and into ſuch Conſequences, as amount to a total 
| FA Denial 
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Denial of many other moſt expreſs Aſſertions of 


the ſame Writer, Which are intended as a Limi- 
tation, or Explanation of the other Paſſage, and 
without which Explanation, or ſome other of the 
fame Import, it would be impoffible to reconcile 
it with Truth, or the univerſally acknowledg'd 
Attributes of the Divine Being? What St. Jahn 
ſays in the Text quoted by Mr. Chubb, is very 
true, but then, if Mr, Chubb's Expoſition of it 
be allow'd to ſtand, the great Misfortune will 
be, that he will be forced to take the Sponge in 
Hand, and rub out ſome of the private Opinions, 
as he calls them, of this ſame St. Jobu, the A- 
poſtle ſays, Little Children let no Man deceive 
you, he that doth Righteouſneſs is righteous, even 
as he is righteous. The ſame &. Fobn ſays in the 
ſame Epiſtle, Aud be, i. e. Chriſt is the Propi- 
tiation for our Sins, and not for ours only, but alſq 
for the Sins of the whole World, 1 John ii. 2. and 
ain Chap. iv. 10. Herein is Love, not that wwe 
loved God, but that he loved us, and gave his Son 
to be the Propitiation for our Sins. Now this is 
faid in expreſs Contradiction, to what Mr, Chubb 
will have to be the Doctrine of St. Jobn in the 
foregoing Paffage, for according to Mr. Chubb, 
St. 2 is cautioning Chriſtians againſt being 
impoſed upon and deluded, by certain falſe No- 
tions of being righteous in the Sight of God, and 
what is one of the moſt remarkable and errone- 
us of thoſe falſe Notions of being righteous, 
which it was poſſible they might be ſeduc'd by? 
Why truly Mr. Chubb will have it to be, 7o hope 
to fland in the Righteouſneſs of another. This (ſays 
he) will not take with the righteous Fudge of all 
the Earth. He adds further, The Righteous Lord 
* loveth thoſe Agents who act from the ſame 
Principles, and govera their _ and 
lves, 
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1 Lives, by the ſame righteous Rules that him- 


«© ſelf does. Here I muſt obſerve to Mr. 
Chubb, that the Doctrine here laid down by him, 
and which he would fain father upon St. Fobn, 
is in Effect the moſt diſmal and melancholy Do- 
ctrine that ever was taught, from the Beginning 
of the World to this Day ; which is, that Sal- 
vation or future Happineſs is unattainable ; if I 
can make this appear to be the neceſſary Reſult 
of this Doctrine concerning being righteous, I 
hope he will give it up as erroneous : If then it 
be certain that in the ſtrict Senſe of being righte- 
ous, or of doing Righteouſneſs, there never was 
ſrom the Beginning of the World, any mere 
Mortal that did Righteouſneſs, or that was righ- 
tecus, in the ſame Senſe as God is righteous, or in 
Mr. Chubl's own Words, if God loveth thoſe 
Agents who act from the ſame Principles, and 
* govern their Minds by the ſame righteous 
* Rules that himſelf does, Pref. p. 19. If 
theſe, and theſe only, are the Objects of the 
Divine Love and Approbation, Wo be then to 
all the Children of Men. There never was, 
nor there never will be ſuch a righteous Perſon 
to be found, amongſt all the Myriads that ever 
exiſted, He that governs his Mind and Life. by 
the ſame righteous Rules that God himſelf does, 1s 
(I acknowledge) righteous even as he is righteous 
but then, where will that righteous Man be found 
on the great Day of Accounts? Can Mr, Chubb 
nominate any ſuch righteous Perſon, or will any 


ſuch appear before the Bar of Heaven? When 


therefore, St. John ſays, He that doth Righteouſneſs 
is righteous, even as he is righteous, Is it reaſo- 
nable or juſt to interpret him, as intending there- 
by to aſſert, that no Man is, or ever will be 
righteous, 1n any Senſe at all? Are we not rs 
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the other Hand obliged to interpret him, in a 
Manner that may, be conſiſtent with his own ex- 
preſs Declarations, with Reſpect to our being 
righteous, which is, upon the Account of the 
Righteouſneſs of another, who, as St. John poſi- 
tively aſſerts, by what he has done and ſuffered 
is become the Propitiation for our Sins, and there- 
by the Author of eternal Salvation unto all them 
that obey him, as St. Paul expreſſes it, Heb, 
v. 9. Does not St. John, in as ſtrong and ex- 
preſs Terms as can be conceiv'd, ſay, that the 
Righteouſneſs, in which it is permitted to us to 
hope, to appear before God with Acceptance, 
is not a perfect Righteouſneſs? not a compleat 
and abſolute Rectitude, of the ſame Kind and 
Degree with the Righteouſneſs of God himſelf, 
we are encourag'd to hope, that we ſhall be ju- 
ſtified, or ſtand as righteous in the Sight of God, 
provided we behave as his faithful Servants, or 
ſincere Diſciples of his Son ; but then in the very 
Terms of Acceptance that are propoſed in the 
Goſpel, it is expreſly ſuppoſed, that we can 
never expect to appear before God as righteous, 
by Virtue of the Perfection of our Obedience, 
or our unblemiſhed Conformity to the Laws of 
abſolute Rectitude: As therefore, I conceive, I 
may be allow'd to argue from this, as from 2 
Point of the greateſt Truth and Certainty, that 
as in the ſtrict and literal Senſe of being righte- 
ous, as God is righteous, it is impoſſible for any 
Man in this View to be righteous, for this Rea- 
ſon I have a Right to inſiſt, that St. John by 
no Means intended to be underſtood as ſpeaking 
of this Species of Righteouſneſs, ſince it is ſuch, 
as never did, nor never can ſubſiſt among Mor- 
tals, and therefore it is but to allow the ſame 
Privilege to St, John, as is always cums 15 
| a 
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Behalf of other Authors, that he ought not to 


be ſuppoſed, in the moſt palpable Manner, to 


have contradicted in a particular Paſſage, that 
which appears to have been the principal Deſign 
of his Epiſtle ; without conſidering him as an 
inſpired Writer, common Juſtice requires that 
he ſhould have the ſame Favour, to which all 
Authors are entitled; to have a particular Ex- 


preſſion interpreted in a Coherence with the 


main Scope and Drift of the Writer, if it will 
in any tolerable Senſe bear to be thus interpret- 
ed: Now in the preſent Caſe, beſides the Impol- 
ſibility of any Man's ever becoming righteous as 
God is righteous, in the ſtricteſt Bonk of the 
Term, and in that Senſe Mr. Chubb would have 
St. Jobs to be underſtood, the Righteous with 
him being ſuch as ad from the. ſame Principles 
end govern their Minds and Lives by the ſame righ- 
teous Rules that God himſelf does; that which 
moſt fairly and manifeſtly clears up the Point; is 
that St. Fobn's evident Deſign, in the Whole of 
what he writes, was to encourage. Men. to repent 
of their Sins, and to amend their. Lives, from 
the Hope of obtaining the Remiſſion of their 


paſt Offences, and the Acceptance of their fu- 


ture ſincere, tho? imperfect Endeavours, by Vir- 
tue of the efficacious Atonement, and Propitiation 
of our Lord Jeſus, who is repreſented by him 
in Concurrence with the other Apoſtles, as hav- 
ing undertaken the Mediatorſhip: between God 
and Man; by Virtue of the good Offices of 
Chriſt, who is accepted by God as Mediator for 
us, he exeites Chriſtians to hope, for the Pardon 


of Sin, and to be re as in a State of Ju- 


ſtification with God, provided they approach'd 


his Footſtool in the Name of Chriſt, praying for 


Parden of paſt Offences, and for Grace to — 
| them 
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them in Times of future Need, My little Chil- 
dren theſe Things write I unto you, that ye fin not, 
and if any Man fi we have an Advocate with the 
Father, Jeſus Chriſt the righteous, 1 John ii. 2. 
When therefore St. Fohn ſpeaks of being righ- 
teous as God is righteous, he muſt be underſtood 
to mean the being righteous as Men, in as great 
a Reſemblance or Likeneſs to the Righteouſneſs 
of the Divine Being, as Men are capable of at- 
taining to, the being righteous in ſuch a Man- 
ner, and in ſuch a "Proportion to the Divine 
Righteouſneſs, as is ſuitable to the Difference of 
rational Agency, there muſt be ſuppoſed to be 
in the Allperfect Being, and in imperfect Mor- 

tals: And perhaps one principal View St. John 
might have in this particular Expreſſion, of be- 
ing righteous as God is righteous, might be the 
internal Pleaſure, the mental Satisfaction which 
every good Man takes, in the Conſciouſneſs of 
doing what is good and virtuous, and that in 
this ſpiritual Complacency with which the 
Man performs a virtuous Action, he does in the 
moſt peculiar Manner he is capable of,-reſem- 
ble his heavenly Father, who, in all his Agen- 
cy, as from the abſolute Perfection of his Na- 
ture, he cannot but will and da that which is 
right and good; ſo all his Agency muſt of Con- 
ſequence be accompanied, with the higheſt Com- 
placency and Self- approbation. 

What I have been endeavouring to ſhew is, 
that St. John does not advance that Notion of 
being righteous, which Mr. Chubb would repre- 
ſent him to have done, but a Righteouſneſs of 
a very different Kind, a being righteous in the 
Sight of God, by Virtue of the Undertaking, 
and Interceſſion of a perfectly righteous Media- 
tar. But this is a Way of becoming righteous, 

E. which 
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which Mr, Chubb is pleas'd to aſſert is fallacious 
and abfard, he ſays, that a Man vainly hopes to 
Rand in the Righteouſneſs of another. All that I 
ſhall ſay in this Place to this Aſſertion of our 
Author's is, that if St, John does teach ſuch a 
Doctrine, and by Parity of Reaſon, if any other 
of the Apoſtles do evidently lay down the ſame 
Doctrine as from God, he muſt be underſtood 
as arraigning their Characters as Meſſengers from 
God, and denying their Inſpiration; and as 
theſe Chriſtian Writers have delivered no other 
Doctrine of this Kind, than what had been de- 
lived by the Writers under the Meoſaick Diſ- 
penſation, as the Apoſtles are frequently citing, 
or referring to the Writings of the Prophets, 
in Confirmation of this Doctrine, and endea- 
vour to confirm it, by pointing out the legal 
Inſtitutions and Ceremonial Obſervances of the 
Mofaick Conſtitution, as prefiguring what ſince 
has been accompliſhed in the Perſon and Office 
of Chriſt, as the Redeemer of Mankind, and 
Mediator between, God and Men; if many clear 
and expreſs Paſſages are produced by the Apo- 
frles, from the prophetical Writers, which they 
affirm, were meant of, and fulfilled by Jeſus 
Chrift, and which in a natural Conſtru&;on con- 
ſpire together to build up the Doctrine, of be- 
coming rigbteous in the Sight of God, through 
the Efficacy of the Righteouſneſs of another; 
from hence it muſt follow, that if ſuch a Doc- 
trine be abſurd, and inconſiſtent with the At- 
tributes of an holy and righteous Being, the 
Writers that are eſteem'd to have been Prophets 
of God, and Meſſengers from him, were in 


Truth no Prophets nor Apoſtles, they were in- 


veſted with no Divine Commiſſion, but were no 
other than mere Pretenders and * 10 
wou 
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I would now confider what has been advanc'd 


by Mr. Chubb in this his ENQUIRY into 


the GROUND and FOUNDATION of RE- 
LIGION, which has any Connexion with the 
Nature of a Revelation from God, or which 
are produc'd as Arguments againft the Chriſti- 
an Religion, conſidered as ſuch a Revelation, 
and to prevent employing my own or the Rea- 
der*s Time to no Purpoſe, I ſhall take no No- 
tice of his running Diviſions upon the different 
Meanings, that different People may have an- 
nex*d to the Word Religion, or his Deſcants 
upon a very groundleſs Suppoſition, that Reli- 
g10n has no Foundation in Nature, which takes 
up the firſt eighteen Pages; he then comes to 
argue upon the Suppoſition of there being a Re- 
ligion of Nature, and propoſes to ſhew that 
there is a natural and an effential Difference 
in Things, p. 21. To this general Principle 
I agree. Another Poſition he lays down, p. 23. 
that as there is a natural and an eſſential Dif- 
** ference in Things, ſo that Difference exhibits 
Ja Rule of Action to every moral Agent.” To 
this I alſo agree, as far as the moral Agent 15 
capable of perceiving that Difference, and it can 
be a Rule no further than it is ſo diſcoverable. 
He is pleas'd to aſſert, p. 28. that it is “ a ma- 
** nifeſt Abſurdity to ſuppoſe that any Lawgi- 
ver can in Reaſon have a Right to command 
what 1s not fit nor reaſonable to be command- 
ed, and which has not a laudable Reaſon for 
its Performance, that of its being comma d- 
* ed not being ſuch, And this (ſays he) is 
** manifeſtly the Caſe, with Reſpect to all Laws 
** whether Human or Divine; it being equally 
as unreaſonable and unfit that God ſhould 
make an unreaſonable Law, as that any other 
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„ giver ſhould act thus; ſeeing the Reaſon of 
* Things is, and ought to be as much a Rule 
« of Action to him, as to any other intelligent 
« Being.” I have quoted this Paſſage at large, 
that the Senſe of the Author may appear, and 
I think the only Conſtruction it is capable of, is, 
that God has no Right or Authority, to enjoin 
the Practice of any Thing whatſoever on Man, 
but what is the Dictate of the Law of Nature, 
or what is or.ginally enjoin'd by the Moi al 
Law, as being in itſelf fit and proper to be 
donc; though cannot but obſerve that here as 


well as in many other Places, Mr. Chubb has u 


v.ry unhappy Way of jumbling Things toge- 
thr, and r.nd-ring his Meaning very confuſed, 

and at the fan; e Time. is frequently aſſerting, or 
off. ring to prove a Point in one Part of a Para- 
graph, and begging the Queſtion in another; for 
Inſtance in the preient, after he has firſt argued 
that no Lawgiver con in Reaſon have a Right to 
command, what is not fit and reaſonable to be com- 
manaded, and which bas not a laudable Reaſon for 
its Performance, that of its being commanded not 
being ſuch; in which Part of the Paragraph his 
Argument runs thus, that nothing ought to be 
enjoin'd on rational Creatures, but what is in it- 
elf, the Reſult of Reaſon, or which is in its 
own Nature of Moral Obligation, he preſently 
after ſubjoins, It being equally unreaſonable and 
unfit that God ſhould make an unreaſonable Law, as 
bat any other Lawgiver ſhould aft thus. Now 
here obſerve, Mr. Chubb is doing nothing but 


begging the Queſtion, and would have that ta- 


ken for granted, which it lies on him to prove ; 
no Body in his Senſes can deny the Truth of this 
Propoſition, that it is unfit and unreeſonable, that 
Cd fooulld make an unreaſonable Law, But wh 7 
then 
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then ? Does it therefore follow, that God has 
not a Power, to command a rational Creature to 
perform an Action, which the Law of Nature 
does not require the Performance of, or to pro- 
hibit the doing of an Action, which the Law 
of Nature has not contradicted the doing of? 
The Action we muſt ſuppoſe to be in itſelf of an 
indifferent Kind, ſo as that nothing appears as a 
Dictate of the Law of Nature, either to require 
or forbid the doing of it ſimply in itſelf conſi- 
der*d, and abſtracted from all other Conſidera- 
tions; and what Mr. Chubb's Buſineſs was to 
have proved, was, that an Injunction either to 
do, or not to do ſuch an indifferent Action, was 
in itſelf unjuſt, and by neceſſary Conſequence un- 
becoming the Allperfect Being to ordain or com- 
mand. What follows immediately after is lia- 
ble to the ſame Objection, where he ſuppoſes it 


to be contrary zo the Nature of Things, for God 


to make any poſitive Laws at all, or to lay any 
politive Injunction of Things indifferent on ra- 
tional Creatures; as to what he has hinted, as he 
has in ſeveral Places, that to ſuppoſe that God 
would lay any poſitive Injunctions upon his Crea- 
tures, would be in Effect to make him an arbi- 
trary tyrannical Being, it proves indeed that Mr. 
Chubb has a great Averſion to Laws of this 
Kind, but nothing further follows, for notwith- 
ſtanding what Mr. Chubb has inſinuated on this 
Head, I hope to make it appear not only that 


God has laid Injunctions of this Kind on Men, 


in different Periods of the World, but that he is 
nevertheleſs a righteous and good Being, and that 
it is noManner of Impeachment of his Juſtice or 
his Goodneſs, nor the leaſt Contradiction to the 
Reaſon, and Nature of Things, but a natural Re- 
fult from it, to ſuppoſe that God is 3 of 

uch 
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ſuch an Authority, and has a Right to put it in 
Exerciſe, whenever he pleaſes. 

In Oppoſition to this Principle after a good 
deal to the ſame Purpoſe, which is neither clear 
nor confiſtent, Mr. Chubb tells us, p. 34. that 
as Legiſlature itſelf is founded in Reaſon, ſo 
the Reaſon of Things is the Rule and Mea- 
äſure of it, that is, thoſe upon whom legiſla- 
tive Power naturally devolves, or to whom it is 
* committed in Truſt by others, are not at Liber- 
* ty to make what Laws they plcaſe, but they are 
& directed, limited, and bounded in the Exerciſe 
of that Power, by the Grounds and Reaſons, 
and by the Ends and Purpoſes upon which Le- 
<< gillature itſelf is founded, viz. the publick or 
general Good of thoſe who are ſubjected to their 
** Juriſdiction ; So that Law ſtrictly ſpeaking, or 
that Law which is in Reaſon obliging, is no- 


< thing more than that Rule of Action exempli- 


filed, which is founded in the Reaſon of Things; 
and Duty is not the Effect or Reſult, but it is 
the Foundation of Law. That is, an Action does 
not become our Duty becauſe it is command- 
* ed, but it is commanded becauſe it was our 
= Duty antecedent to the Command. His 
Meaning here is very plain and obvious. He 
roundly aſſerts it to be unreaſonable, or in his 
own Words juſt below, unnatural and monſtrous 
for any Legiſlator ve command any Thing to be done, 
but what was fit ſoonld be done, antecedent to the 
Command, and to prohibit. any Thing, but what 
Wag fit ſhould be aveided antecedent to the Prohibi- 
tion: To obviate this heavy Charge of being un- 
natural and monſtrous, which he has laid at the 
Door of all poſitive Inſtitutions, it behoves me, 
as a Believer of Revelation, to endeavour to an- 


S er the Aſſertions in which he is ſo poſitive on 
this 
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this Head, and which if well grounded will in- 
fallibly ſhake the Foundations of the whole of 
what 1s receiv*d as a Revelation from God ; for 
if it be undeniable, that Things in themſelves 
perfectly indifferent, have been enjoin'd therein, 
that ſuch poſitivePrecepts or Inſtitutions are there- 
in promulgated, and eſtabliſhed as the Laws of 
God. The Juſtice and Equity of God's appoint- 
ing ſuch Laws and Ordinances as theſe, is the 
leaſt that can be expected, to be evinced and 
made appear; and if it can be proved, that it 
was juſt in God, or that he had a juſtifiable 
Power and Right inherent in him, as he is the 
Creator and Governour of the World, to enjoin 
ſuch Laws, as had in their Matter and Form ab- 
ſtracted ly confider*d, and previouſly to their be- 
ing made a Law, no Goodneſs nor Evil at all, 
but were merely indifferent and inſignificant if 
conſider'd in a Moral View; if this can be 
made out, it will be attended with this good Ef- 
fect, with Regard to Revelation in general, that 
it will be ſo far vindicated, as it 1s reflected 

on on Account of its containing poſitive Inſtitu- 
tions; and it will manifeſtly follow, that it is 
not to be rejected, becauſe it contains in it ſome 
poſitive Inſtitutions: But if we can go one Step 
further, and be able to aſſign ſome valuable 
Ends and Purpoſes which may be anſwer'd by 
them in the Moral Government of the World, it 
would be a very deſireable Point gained, becauſe 
at the ſame Time that we are able to defend the 
divine Power and Right to enjoin them, if we 
could further ſhew, that ſuch Inſtirutions might 
be ſo calculated, as to promote, and carry on 
the general Ends of the Moral Government of 
God over his rational Subjects, we ſhould not 
only ſtop the Mouths of choſe that objee again 
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the Juſtice of God in ſo doing, but alſo ſhew, 
that they have a beneficial Tendency to promote 
the Moral Perfection of thoſe on whom they are 
enjoin'd, and therein not only juſtify, but prove 
them uſeful, and promotive of the great Views 
and Intentions of Moral Government, and both 
theſe Points I ſhall attempt in as clear a Man- 
ner as I can, 
Firſt then, that God has an inherent Right 
or Authority if he pleaſes, to enjoin the Obſet- 
- vation of poſitive Precepts, or the Performance 
of ſach Actions as have in themſelves, irreſpec- 
tively of a Divine Command, no internal Good- 
neſs or Moral Obligation in them ; or to require 
his rational Subjects to abſtain from the doing 
of an Action, which without the Notification of 
an expreſs Limitation in the Caſe, or a poſitive 
Prohibition of doing the ſaid Action, would 
have been lawful and allowable. As this is, I 
think, a plain and particular Deſcription of the 
Whole of what enters into the Conſtitution of 
poſitive Precepts, I conceive, it will very plain- 
ly follow from the Conſideration of the Ob- 
ject of à poſitive Inſtitution on the one Hand, 
and the Right, Power, or Authority, which 1s 
inſeparably connected with the Idea of God, as 
the Creator of Mankind on the other, that he 
has an unqueſtionable Right, an indiſputable 
Title, to demand the Obedience of Men to po- 
ſitive Inſtitutions, and to ordain as many of that 
Kind for them to obſerve, as he ſhall think 
proper. As to the Nature, the Object, or Mat- 
ter of poſitive Inſtitutions, there is no Diſpute 
betwixt us, it is acknowledged on both Sides, 
that the Action ſuppoſed to be enjoin'd 1s not 
= in itſelf, or previous to its being commanded, 
j good or virtuous, and, that the Action ſuppos'd 


to 


5 

to be forbidden, evil or vicious, becauſe if ei- 
ther the one were good, or the other evil, ante- 
cedently to their being commanded or forbid- 
den, the Obligation to the doing of the one, or 
the not doing the other, was alſo antecedent to 
the commanding the one, or the prohibiting of 
the other. And from a general Survey of the 
Caſe, or a Conſideration of indifferent Actions 
in general, what can be more evident than the 
following Propoſition, which ariſes from the 
Confideration of their Nature in common, that 
as they are all of them Objects of the divine 
Power or Authority, either, or as many of them, 
as God ſhall think fit, may be enjoin'd on Men 
to be obſerved : For as all Men that ever liv'd, 
are every Day doing a great many Actions that 
are indifferent, and neither good nor evil in their 
abſtracted Ideas, what ſhould hinder, but that 
God ſhould have a Right to command them to 
perform one or another particular one if he plea- 
ſed? Thus if we conſider the Object or Matter 
of a poſitive Precept, which is an Action that in 
its abſtracted View is neither good nor evil, but 
perfectly indifferent, in the abſtracted Conſide- 
ration of the Right and Authority which natu- 
rally reſults from God's being the Creator of 
Mankind, it appears beyond Contradiction to 
be a Right inherent in God, to appoint or en- 
Join what poſitive Precepts he pleaſes on them; 
and having thus plainly ſhewn, that there is no- 
thing in the Nature or Object of a poſitive Inſti- 
tion, to hinder it from being the Object of the 
divine Power or Authority. 

I proceed to the SECOND Step, which is to 
aſſign ſome valuable Ends and Purpoſes, in Con- 
ſiſtency with the general Intention of moral Go- 
vernment, which may be r= by the Injunc- 

non 
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tion of poſitive Precepts. And if it can be 


made appear, not only that there is nothing in- 


conſiſtent with the divine Perfections, in the 

poſition of ſuch Precepts being enjoin*d, but 
that when they are commanded by God, they 
have a Tendency to conduce, to the carrying on 
the great Ends of God's Moral Government, 
the moſt deſireable Conſequence will be, that we 
ſhall be able fully to vindicate the Writings of 


the Old and New Teſtament, as a Revelation 


from God, from the Objections that are rais'd 

inſt them, on Account of their containing 
ſome of theſe poſitive Inſtitutions: And here, 
that I may treat the Subje& with the greater 
Clearneſs, I will conſider the divine Injunc- 


tion of poſitive Precepts, in the two following 


Views. 


I. As injoin*d on Man in a State of Upright- 
neſs, or before the Fall. And, 


II. As injoin'd on Man after the Fall, which 
Period includes, both the Mofaick and Chriſtian 
Diſpenſations. 


I. I would conſider the Injoyning of poſitive 
Precepts on Man, in a State of Uprightneſs. 
And however averſe Mr, Chubb may be, to 
acknowledge the Scriptures in any proper Senſe 
to be a Revelation from God, I believe he will 


not, I am ſure he canner juſtly, diſapprove of 


my mentioning the Caſe of Adam, in my pre- 
ſent Argument; I ſhall take no Advantage from 
the introducing his Name on this Occaſion, to 
take it for granted, that Mo/es*s Account of the 
Creation 1s to be receiv*d without further Proof, 
but only would have it ſuppoſed, as highly pro- 
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table and conſiſtent with Reaſon, to think that 
there might at firft have been no more than one 
Couple created, from which Mankind has been 
propagated, and the World has been peopled. 
Admitting then (for Argument's Sake) this 
Suppoſition to have been Fact, it will further be 
granted, that as they came out of the Hands of 
their Creator, the Parents of Mankind were ſin- \. \ "Wh 
leſs or upright, and whatever Law was given 


fl 
them by God, mult be conſiſtent with their be- ; | 


ing in ſuch an upright State. Now, according 
to the Account given by Moſes of what paſs'd, 
it appears that God gave to Man, the Dominion 
over the whole inferior Creation, together with 
a Power to take for his Support whatever the N 
Earth produc'd, except the Fruit of a certain | l 
Tree, Of This, he was commanded not to eat. [ i | 
Here 1s the firſt Mention of a poſitive Precept. 9 
In this Prohibition is contain'd the firſt po- 3 
ſitive Precept or Law, enjoin'd by God on Man, 11 } 
and it is accompanied with the Sanction of an 111 
awful Penalty to confirm it: In the Day that 
thou eateſt thereof, thou ſhalt ſurely die, Gen. 11. | 
17, In this Tranſaction is included a Suppoſi- 21 
tion, that God had a Right to enjoin ſuch a po- 
ſitive Precept, becauſe of the Penalty that is de- | 
nounced on the Non-obſervance of it; Life, or 1 
Exiſtence, as enjoy*d by Adam, was without Diſ- 1 
pute a very great and eminent Privilege, it would T1 
have been undeniably lawful for Adam to have 
made uſe of the Fruit of this Tree, as well as of 
that of any of the reſt, if God had not thought fit | 
to have interpoſed his legiſlative Authority, and | 
to command him not to eat thereof, and annex*d 
this great Penalty as the Puniſhment of the 
Tranſgreflion of this Law. And therefore in 
Conſiſtency with God's being a juſt and righteou 
' F 2 Being, 


— A . — 2 - — 
cs” | 
n — 


EC ——— — 
— —— — . — — — 


(36) 


Being, it muſt have been the Subject of his Pow- 
er, and conſittent with his proper and natural 
Authority, to enjoin the Precept or otherwiſe it 
could not have been juſt to have denounced the 
Penalty of Death, on the Violation of this Law: 
In the bare Action of eating of the Fruit of this 
Tree, conſidered abſtractedly, or without an In- 
junction to the contrary, there was no more 
Crime than there was in eating of that of any 
other, and as it is to be view'd in that Light, 
there was nothing in the Thing itſelf that would 
any Way amount to a Limitation of the divine 
Authority with Regard thereto, or would be a 
Bar to God's enjoining the Prohibition not to 
eat of it; let it then be conſider'd further, whe- 
ther there may not be ſome moral Conſiderations 
to be concciv'd of, that might be conſiſtent 
with, and tend to promote the Ends of God's 
Moral Government. And if it can be made ap- 
pear, that ſome ſuch Ends as theſe might be at- 
tained thereby, the Whole of what J propoſe 
with Relation hereunto, will be clcar*d up and 
anſwer' d. And, | 
Firſt, ] apprehend that the Injunction of this 
poſitive Precept, the giving this Prohibition to 
Adam, directly tended to excite and to keep a- 
wake in him, the Idea and Remembrance of his 
deriving his Exiſtence, and all the Bleſſings and 
Privileges of it, from God the Creator of him 
and of all Things; that he had nothing in him, 
or about him, that was properly his own, but 
that all was derived from the infinite Fountain 
of all Perfection and Bleſſedneſs; that therefore 
from the Conſideration of his own Exiſtence, 
and that of all the Objects he was converſant 
with, he was obliged, in the higheſt Degree his 
Faculties were eapable of, to adore and magnify, 
- ® < * to 
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* to love and honour the Supreme Original of all 


Things, and that he ought continually to che- 

riſh within his Breaſt, the moſt exalted Reve- 
rence of, and Gratitude towards him. 

Secondly, As the Injunction of this poſitive 
Precept, and the Denunciation of the Penalty 
on the Tranſgreſſion of it, is in itſelf a Declara- 
tion of God's ſupreme Authority over him, and 
an aſſerting his Claim to an Obedience from him, 
to whatſoever he ſhould think fit to enjoin; tho? 
the Object of the Command might not, antece- 
dently to his commanding it, be any Way in- 
cumbent on him to obſerve as a Law at all; 
from hence he was naturally inſtructed to exer- 
ciſe the greateſt Care, not to fail in the Perfor- 
mance"of thoſe moral Duties and Virtues, which 
he was capable of perceiving, by the Exerciſe 
of his own Faculties, to be incumbent on him, 
as he was a rational and moral Agent: As he 
knew he ſhould become obnoxious to the Pu- 
niſhment of Death, if he ſhould be found guil- 
ty of the Violation of a Law, which in the Sub- 
ject Matter of it, had nothing obligatory at all, 
but deriv*d it's binding Power, abſtractedly con- 
ſider*d, ſolely from it's being commanded by 
God, how ſtrongly ſhould this induce him to be 
diligent, and to perſevere in the Performance of 
the Duties which were apparently of Moral Ob- 
ligation in themſelves, and which bound him to 
Obedience, from their original Fitneſs, their in- 
trinſick Excellency and Reaſonableneſs. 

Thirdly, The Injunction of this poſitive Pre- 
cept on our firſt Parents, this Prohibition they 
were laid under to eat of the Fruit of a certain 
Tree, appears to be moſt manifeſtly intended, 
that they might infer from it this moſt profita- 
ble and neceſſary Inſtruction, that the ſuperior 


Faculties 


— 
— —— — 


— 


<3) 


Faculties of the Soul were intended, to regulate | 


and govern the inferior, that Senſe, and Paſſi- 
on, and Imagination, ought not to get the Aſ- 
cendant over the Reaſon and Underſtanding, 
and that the Imagination, which ſeems to be 
much more nearly allied to Senſation, than to 
Reaſon and Judgment, ought to be watched o- 


ver, to be curb*d, and guided by the Faculty of 


Reaſon, and it appears to have been owing to 
the Want of keeping up fuch a becoming Guard, 
and ſuch a duly regulated Government of the ra- 
tional Faculty, over the Senſes and the Imagina- 
tion, that our firſt Parents fel! from that State of 
Uprightneſs, in which they were firſt created; 
though from the very Nature of this poſitive 
Law, this Prohibition they were laid under, they 
were directed in a peculiar Manner, to kecp a 
watchful Eye over the Motions of their Senſes, 
their Paſſions and Imaginations. 
Let us but attentively conſider the Circum- 
ſtances of the Prohibition, and will not this be 
very evident? God interpoſes by his divine Au- 


thority, after he had granted Leave to take for 


Suſtenance, of all the plentiful Variety with 
which the Garden of Eden abounded, and abſo- 
lately forbids to touch of that of a particular 
Tree, under the terrible Penalty of Death as the 
Puniſhment of Diſobedience; and was it not 
moft plainly implied in the Prohibition, that 
however fair and delightful this Fruit might ap- 
pear to the Sight, how fragrant ſo ever to the 
Smell, and whatever Pleaſure the Imagination 
might from theſe external Properties be induced 
to form, of being to be receiv'd by eating of it, 
all this was to have no Manner of Influence up- 
on the Judgment, or Biaſs upon the Will? Is 
not this a natural and obvious Deduction = 
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the Premiſſes? Does it not moſt clearly follow, 
upon any Degree of ſerious Animadverſion, from 
the Circumſtances and Nature of the Prohibition 
itſelt? And is not every Reader already before- 
hand with me in dbſerving, that the Want of 
keeping up an Habit of Caution and Vigilance 
over the Operations of the Senſes,” and the Ima- 
» gination, was the immediate Occaſion of the 
Tranſgreſſion and Fall of our firſt Parents? 
The Enemy of Mankind having by ſome Means 
or other, which it is not material for us to know, 
diſcovered that the firſt Pair were under this Pro- 
hibition, reſolves to endeavour their Ruin from 
that Occaſion : And how does he go about to ef- 
fect his moſt malicious Purpoſe? Why, by play- 
ing upon their weak Side, addreſſing himſelf to 
the Woman, he firſt endeavours to make her 
Senſes ſubſervient to his Deſign, by repreſenting 
the Fairneſs and Beauty of the Fruit, ſuggeſting 
to the Imagination that it was as pleaſant to the 
Taſte as it was fair to the Eye, and adding to 
theſe guileful Inſinuations an abſolute Falſhood, 
that the eating of it would produce the higheſt 
Degree of Knowledge and Wiſdom, he wrought 
up the Paſſions to an irregular Height, and ſo 
prevaiPd; all this is fairly implied in Gen. iii. 6. 
And when the Woman ſaw that the Tree was good 
for Food, and that it was pleaſant to the Eyes, and 
4 Tree to be defired to make one wiſe z, ſhe took of the 
Fruit thereof, and did eat, and gave alſo to her 
Husband with ber, and he did eat. 
Thus have I conſider'd the divine Injunction 
of poſitive Precepts on Man, as ſuppoſed to be 
in a State of Uprightneſs or before the Fall, and 
I hope I have made it appear, that the Injunction 
of that particular Precept of this Kind, which is 
related by Moſes, as having been ae * 
| = 
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God on our firſt Parents in their State of Inno- 
cence, had a natural Tendency to inſpire them 
with the molt lively Ideas of their having recei- 
ved their Exiſtence, and all the Comforts and 
Enjoyments of it, from his Hands, that he had 
a Right to exerciſe a ſupreme Authority over 
them, that as he had required their Obedience 
to a poſitive Precept, a Precept which in its 
original Matter and Form, was merely indiffe- 
rent; he would infallibly expect an Obedience to 
be performed, to thoſe Laws of Reaſon which 
were in themſelves of eſſential and moral Obli- 
gation ; and that as it was the proper Buſineſs 
and Province of the Judgment or Reaſon, to pre- 
ſide over the inferior animal Senſations, the Paſ- 
ſions and Imagination, they were to practiſe a 
ſteady and conſtant Vigilance in order thereunto; 
and if upon the Whole, it be in Effect a Re- 
commendation of that great Duty of Self-Deni- 
al, which is of the higheſt Importance and Uſe- 
fulneſs, to be practiſed by all Moral Agents, 
that are in a State of Trial and Probation, as I 
think it plainly is; it will then moſt plainly fol- 
low, that God had not only a Right to enjoin 
poſitive Precepts on Man in a State of Upright- 
neſs, but that his having ſo done had a natural 
Tendency to prevent him from falling from his 
Innocence, and to ſtrengthen his Reſolution to 
perform the Duties, which aroſe from his Con- 
ſtitution as a rational Being: And ſo I have 
gone through the firſt Thing I propoſed, with 
Regard to the Inſtitution of poſitive Precepts, 
as they may be enjoin'd on Man in a State of 
Uprightneſs, I ſhall now 


Secondly, conſider the Injunction of poſitive 
Precepts in the other View, as being W on 
an 


9-1 

Man fince the Fall, and as it is not conſiſtent 
with the Compaſs of my Deſign, to take Notice 
of the particular Laws and Ordinances of this 
Kind, each of them ſeperately ; neither is there 
any Neceſſity, when any particular one is object- 
ed to, or when thoſe that reject Reveal'd Reli- 
gion, call upon Chriſtians, to ſhew the particu- 
lar and direct Deſign of any Rite or Ceremony 
contained in the Law of Maſes, it is not to be 
demanded of us, that we ſhould give a certain 
and explicit Anſwer to a Queſtion that may be 
ſtated by a Deiſt, grounded upon any particular 
Rite, which the Jes were oblig'd to the Ob- 
ſervation of, What was the immediate View of 
inſtituting this or that Rite? It is ſufficient for 
us, and as much as any reaſonable Man can ex- 
pect, if we are able to aſſign any Reaſon or Rea- 
ſons, which may ſet forth the general View and 
Intention, of the legal or ceremonial Diſpenſa- 
tion; if we are able to vindicate the Law of Mo- 
ſes, and to ſhew that in it's general Conſtruction 
and Deſign, it had a Tendency to promote the 
Good of thoſe to whom it was deliver'd, and to 
advance ſuch Purpoſes as might be worthy of the 
infinitely Great and Mereiful Governor of the 
World, This ought to be ſatisfactory to every 
reaſonable Mind. 

Here then let me obſerve, that the general 
View and Intention of all the poſitive Precepts 
or Inſtitutions, which we have any Account of, 
from the Beginning of the World down to our 
preſent Times, I mean ever ſince the Fall, has 
for it's great Object the Means of the Delivery 
of Men from the Conſequences of the Fall, or of 
being mortal and ſinful Creatures. The only 
poſitive Precept which was given to Man in a 
State of Innocency, was given to him as a Be- 


ing 
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ing that was liable to fall, and to violate his Al- 
legiance; and the whole Body of the poſitive 
Precepts, which have been given ſince the Fall, 
taken collectively, including every Period of 
Time ever ſince, in which any ſuch Law has 
been given or commanded, have had a direct 
Relation to, or aroſe from the Fall, as the Ob- 


ject which they regarded, and to prevent the 


Conſequences of which they are intended as an 
Antidote or Remedy. One Thing I would take 
Notice of in particular, that it cannot be ac- 
counted for, by any other Way, but by the Sup- 
poſition of God's having given a poſitive Pre- 
cept with Regard to Sacrifices and Oblations, 
that Cain and Abel came to make their ſolemn 
Offerings before God, in the Manner in which 
we have it related, Gen. iv. 3—7. It is not at 
all material to object, that the Scripture does not 
inform us of any ſuch 'Thing, as that God had 
enjoined the making Sacrifices, or the bringing 
Oblations in thoſe early Days of the World, nor 
in many Ages afterwards. I own, we have no 


ſuch Thing ſaid hiſtorically, or in ſo many 


Words, but we have what is in Reality tanta- 
mount, and will be equally convincing to every 
Man that rightly conſiders it, it is ſaid, Aud the 
Lord had Refpeft unto Abel, and to his Offering. 
But unlo Cain and to his Offering, he had no Re- 


| ſpect. There is alſo a Reaſon aſſign'd, why 


God was pleas'd with AbePs Offering, but dil- 
pleasd with Cain's; becauſe that Ahe had brought 
of the very beſt, e Firflings of his Flock, and 
of the Fat thereof. Which being mention'd in 
AbePs Praiſe is an Intimation that Cain was guil- 
ty of a very great Aﬀront to his. Creator, in 
bringing not of the bet of the Fruit of the Ground, 
which was being guilty of the baſe{t Covetoul- 
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neſs, and vileſt Ingratitude, but however tho? 
Abel's Offering of the beſt of the Goods that 
Providence had bleſs'd him with, and doing it 
with a pious and grateful Mind, was one Rea- 
ſon of his being accepted, and of God's giving 
a publick and moſt honourable Teſtimony of 
his having accepted his Offering *. Yet this 
was not the only Reaſon, or the original Cauſe, 
of his being accepted, for that muſt have been 
this, that God had ordain'd ſuch a poſitive In- 
ſtitution, as that of Sacrifice and Oblation, and 
injoin'd it upon Men, for, to ſuppoſe the contra- 
ry, that Cain and Abel brought theſe their Of- 
ferings, without having been enjoin'd ſo to do, 
would be ta ſuppoſe them both guilty, in the 
very Matter and Form of what they did, of a 
very great Crime, a very groſs Corruption of 
Religion, and a notorious Tranſgreſſion of their 
Duty towards God, it being the peculiar and in- 
communicable Property of Divine Authority, to 

2 have 


lt is ſaid in the Place juſt quoted. Gen. iv. 4. Aud the 
Lord had Reſpect unto Abel and his Offering. It is highly 
probable that this Re/pe# which God is ſaid to have had to 
Ab:Ps Offerizg, was the giving a viſible Teſtimony of his 
Approbation, 6 cauſing a Fire to deſcend and burn up his 
Sacrifice. Thus upon the Erection of the Jabernacle tbero 
came out a Fire from before the Lord, and conſumed upon the 
Altar the Burnt-ofering, and the Fot, which when all the 
People ſaw, they houted, and fell on their Faces, Lev. ix. 24. 
Thus in the famous Conteſt betwixt the Prophet Eliſab and 
the Prieſts of Baal, Then the Fire of the L:rd fell and con- 
ſumel the Burnt, Sacrifice, and the Word, and the Stones, and 
the Duſt, and licked up th: Mater that was in the Trench, 
And hereby the Queſtion was decided, Who were the true 
W orſhippers. And the God that anſwereth by Fire, let bim 
be God, 1 Kings xviii. 24, 38. And thus when David of- 
tered at the Threſhing Floor of Oman. And David built there 
an Altar unto the Lord, and offered Burnt offerings, and 
Peare Offerings, and called upon the Name of the Lord, and 
be anſwered him by Fire, 1 Chron. xxi. 26. 
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have the Inſtitution of all poſitive Laws entirely 
in itſelf, and the higheſt Affront to the Divine 
Being in his legiſlative Capacity, for Man to 
pretend to inſtitute any Forms or Methods of 


1 Devotion; it is a direct Invaſion of the 
1 


vine Prerogative, for any Mortals to attempt 
to introduce any Practices of this Kind, and if 
that had been the Caſe in the Affair of Cain and 
AbePs Offering, they could neither of them have 
been accepted of God, but muſt have been re- 

rded by him, as guilty of the greateſt Pre- 
umption and Impiety, as the Introducers of hu- 
man Invention and W1ll-worſhip, as giving an 
Example of, and paving the Way to, the gene- 
ral Practice of every Kind of Superſtition a- 
mongſt Mankind, ſo that from hence it may be 
deduc'd as a moſt neceſſary Concluſion, that the 
Ground and the Juſtification of their having 
brought their Offerings, was the poſitive Ap- 
pointment of God: And here it will not be 
improper to mention the Caſe of Nadab, and 
Abihu, as directly falling in with and confirm- 
ing my Argument. The dreadful Example 
which was made of theſe Men, is declared to 


have aroſe from their having been guilty of a 


Crime of this Kind. It was a poſitive Precept 


that Incenſe ſhould be offer*d, and that of ſuch 


a particular Compoſition, theſe Men had the 
Preſumption to diſobey the Rule which God had 
preſcrib'd, and to introduce another Compoſt. 
tion of their own in its Stead, and to offer that ; 
and the Effect of their ſo doing was, that the 
Divine Indignation was raiſed againſt them, for 
ſuch their departing from his poſitive Inſtitu- 
tion, and introducing another of their own, 
they were made Examples of God's Juſtice, and 
are ſet forth to ſucceeding Ages as a moſt re- 
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markable Inſtance of Divine Vengeance, to de- 
ter others from incurring the Guilt of the ſame 
Impiety. And Nadab and Abihu, the Sons of 
Aaron, took either of them his Cenſer, and put 
Fire therein, and put Incenſe thereon, and offered 

ſtrange Fire before the Lord, which he commanded 
them not. And there went out a Fire from the 
Lord, and devoured them, and they died before the 
Lord, Lev. x. 1, 2. 

Secing then, it is moſt evident, that the In- 
ſtitution of Sacrifices was as early as the very 
firſt Age of the World, we have the greateſt 
Reaſon to conclude, that the Deſign of ſuch an 
Inſtitution, was the ſame in the Patriarchal Pe- 
riod, as in the, Maſaical, and that the primary 
Intention of it was to repreſent God as propi- 
tious to Mankind, as diſpoſed on honourable 


and gracious Terms, to grant to penitent Of- 
fenders the Remiſſion of their Sins: When our. 


firſt Parents came to reflect upon what they had 
done, in tranſgreſſing the poſitive Precept whieh 
they were commanded to obſerve, and were con- 
ſcious of their having contracted Guilt, and for- 
feited the Divine Favour; the Effects of this 
their Conſciouſneſs appear, in their being afraid 
of Puniſhment, and being willing, if poſſible, 
to hide themſelves from God whom they had 
offended ; penitent and ſorrowful no doubt they 
were, on Account of their having been Tranſ- 
greſſors, but they appear deſtitute of any Hope, 
unacquainted with any Means whereby to obtain 
the Pardon of Sin, and Peace with God; and how 
are they extricated out of this miſerable Diſtreſs ? 
Why, by no other Means than a merciful De- 
claration from God, that the Seed of the Woman 
ſhould bruiſe the Serpent's Head. They had, 
through the Inſtrumentality of the Serpent, => 
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der the Management of their great Enemy, 
been drawn into the ſad Condition of Guilt and 
Diſobedience, and God was graciouſly pleas'd to 
afford them the Hope, of their Sins being to 
be forgiven, and their Salvation being to be 


- wrought out, through the kind and benevolent 


Offices of him who is denominated 7he Seed of 
the Woman, I am apprehenſive it may be ob- 
jected, that there docs not appear, in this inde- 
terminate Declaration, the Seed of the Woman ſhall 
bruiſe the Serpent's Head, a Communication of 
any explicit Idea, which render'd the Way of 
obtaining the Pardon of Sin intelligible, to thoſe 
to whom it was in ſuch a Form deliver'd. In 
Anſwer hereunto I would obſerve, that taking 
this Divine Declaration in itſelf, as it ſtands 
recorded, 1t contains in that Light a general 
Promiſe to our firſt Parents, of the Appearance 


in ſome future Time, of a Deſcendant of theirs, 
who by Virtue of what he was to perform, ſhould 


prove the Inſtrument of obtaining the Pardon 
of their Diſobedience; and that God out of a 
previous Regard to the Performance of this 
Perſon, had refrain'd from the Execution of 


the Penalty, which he had before declar*d them 


to be liable to, if they ſhould violate the poſi- 


tive Law which he had laid them under ; and 
this was ſufficient in itſelf, without any further 
Explanation, to keep them from deſponding 
under a Senſe of Guilt, and inſtructed them in 
this general Doctrine, that God was become 
propitious to them, and to all repenting Offen- 
ders, through the Mediation of another. But 
then it is by no Means to be inferr'd from the 
Brevity and Generalneis of this firſt Revelation 
of a Mediator, as it is related by. Moſes, that 


this was the Whole of the Account that God 
gave 
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gave to our firſt Parents, of this moſt important 
Affair; it is moſt highly probable that it was 
further and more particularly explain'd to them, 
for it it be conſider'd, that the whole Hiſtory 
of the Autediluvian World, which was almoſt 
Two Thouſand Years, is all ſumm'd up in the 
ſhort Compals of a few Chapters of Genefts, it 
ought to be look'd upon rather as containing 
Hints of Things, than as a full Account, ra- 


ther as a Table of Contents, than the Hiſtory of 


thoſe Times, and whilſt we are certain that it 
does not contain the thouſandth Part of the Hi- 
ſtory of that Period as to Temporals, why 
ſhould we not as well ſuppoſe, that it may omit 
many Things relating to Spirituals ? So that we 
may well ſuppoſe that God might give a much 
more explicit and particular Account of the Doc- 
trine of a Mediator, to our Firſt Parents, than 
is convey*'d down in the Book of Geneſis, All 
the Deſign that Moſes appears to have in View, 
was to ſhew that the Remiſſion of Sins through 
a Mediator, had been reveal'd to Adam, and it 
was ſufficient to his Purpofe to mention it, tho? 
in ever ſo conciſe a Manner : Beſides, as it 1s 
certain, that Moſes did not intend to give a full 
Account, of Matters of Divine Revelation , 


that paſs'd in that Period, from St. Jude's quo- 


ting a Paſſage of the Prophecy of Enoch, Fude, 
ver. 14, 15. Which Prophecy is taken no Man- 
ner of Notice of by Moſes; this, I conceive, 
renders it ſtill more probable, that there actu- 
ally was a fuller Account of the Doctrine of a 
Mediator, given to our Firſt Parents, than 
merely what is contain'd in the abovemention'd 
general Declaration of it. 

But to proceed to the Conſideration of -the 
Deſign of the Sacrifices and Qblations, the _ 

an 
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and Ceremonies of the Law of Moſes, which are 
all poſitive Inſtitutions, Though all theſe Ob- 
ſervances were, abſtractedly conſider*d, perfect- 
ly indifferent as to Good or Evil, and as ſuch 
were the proper Objects of being made poſitive 
Inſtitutions; yet when by Divine Authority, 
they are commanded to be put in Practice by 
Men, they then become the Meaſures of their 
Obedience, and as real a Degree of Guilt is 
contracted by the Non-obſervance of them, as 
by violating the Laws of natural Juſtice and 
Virtue, and indeed it is as much a primary Law 
of Nature, that we are obliged to obey whatſo- 
ever is commanded by God, as any that can be 
mention*d, it is a Law that reſults from the ve- 
ry Suppoſition of the Exiſtence of a created ra- 
tional Being; and, as I have before ſhewn, 
that Actions in themſelves indifferent, are ſuch 
as God has a Right, whenever he pleaſes, to 
enjoin on Man ; whenever any fuch ſhall be en- 


join'd by him, it immediately becomes a Duty 


of Moral Obligation to put it in Practice; and 
that for this evident Reaſon, becauſe God has 
commanded it, it being a Duty incumbent” on 
us, which ariſes from the Nature of Things, 
that as God is our Creator, and we have receiv- 
ed our Beings from him, our Wills ought to be 
ſubject to his Will in all Things. 

But though God has a natural and inherent 
Right, to command the Obſervance of an Ac- 
tion which is in itſelf indifferent, it is not to be 
ſuppoſed, that God would exerciſe his Authori- 
ty merely for the Sake of ſhowing. the World 
that he is poſſeſſed of it. When we conſider 
God as acting in his legiſlative Capacity, we 
are not to conſider him, merely as a Being 
poſſeſſed of infinite Power and Authority, but 


as 
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as eſſentially endow'd with other infinite Perfec- 
tions, which are to be regarded as the Ground 
of his putting his Power or Authority in Ex- 
_ erciſe : infinite Wiſdom and Goodneſs are to 
be conſider'd, as the Movements to the Exer- 
ciſe of Divine Authority or Legiſlation, as con- 
curring with, and cxciting to, the putting it in 
Act; fo that this, if it had been duly adverted 
to, would have prevented thoſe terrible Ideas, 
of the Conſequences which would ariſe from the 
Suppoſition of God's having enjoined poſitive 
Precepts, with which Mr. Chubb is terrrified 
himſelf, and endeavours to affright his Rea- 
ders; and he would not with ſo much Raſh- 
neſs, and Poſitiveneſs, to give it no worſe a 
Name, have call'd it unnatural, monſtrous Y- 
ranny, &c, the infinite Wiſdom and Goodneſs 
of God, are an abundant Security, againſt 
his employing his Authority idly and trifling- 
ly, by commanding or forbidding Actions, which 
are perfettly indifferent, and which ſerve only to ex- 
emplify the commanding Power of the Lawwegtver, 
and to extort Submiſſion from the Subject. This is 
Mr. Chubb's Way of talking with Relation to 
the Inſtitution of poſitive Precepts, p. 35. Now, 
if it be certain that God has inſtituted ſuch Pre- 
cepts, and at the ſame Time has acted in full 
Conſiſtency, with infinite Wiſdom and Good- 
neſs in ſo doing, it would r:dound much more 
to the Reputation of Mr. Chubb's Wiſdom as 
well as to his Modeſty, if he had well weigh'd 
the Subject, and had not treated<it in ſuch a 
moft offenſive Manner, for Want of underſtand- 
ing what he is about; and I would aſk him, on 
whom his Charge of lilile leſs than Blaſphemy 
and blaſting the Character of the great Governour 
F the World, will fall, if it appear, that in lay- 
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ing Men under the Obligation of poſitive Inſti- 
tutions, God has acted in an entire Conſiſtency 
with his Moral Perfections, and that Wiſdom, 
Juſtice, and Goodneſs, are perfectly harmonious 
in his ſo doing? 

To apply this to the Moſaick Inſtitutions, there 
are theſe two great and good Intentions, which 
God appears to have had in View, in this Diſ- 
penſation. | 


The Firſt is, the keeping in Remembrance 
that great and moit important Article of Faith, 
the Doctrine, of his being diſpoſed to become 
propitious to Men, through the Interpoſition of 
a Mediator, 


The Second 1s, to reſtrain thoſe to whom- it 
was given from the Practice of Idolatry, and to 
keep up amongſt them the Worſhip of himſelf 
the true God. | 


The FIRST Great Intention of the poſitive 
Inſtitutzons of the Law of Moſes, was to keep 
in Remembrance that great and moſt important 
Article, the Doctrine of God's being diſpoſed 
to forgive Sin, through the Interpoſition of a 
Mediator. 

The ceremonial and poſitive Law deliver'd 
by Meſes, conſiſted of a great Variety of Pre- 
cepts which related to the Practiſe of external 
Rites and Obſervances ; a great Number of dit- 
ferent Kinds of Sacrifices and Oblations, were 
preſcrib'd to the People to whom this Law was 
given, which they were commanded to bring as 
Offerings, when at any Time they ſhould fail of 
performing the Precepts which the Law requir'd 
of them, a great many Accidents are ſpecified, 
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04:98: 
on Account of which they are declar*d to be ex- 
ternally unclean, and are thereupon forbidden 
to approach the publick Worſhip, or to be pre- 
ſent amongſt the Reſt of the People, neither 
were they to be admitted again, but upon their 
bringing particular Offerings, which were pre- 
ſcrib'd in particular Caſes : Now all theſe exter- 
nal Obſervances, which related only to their De- 
fectiveneſs in external or hodily Qualifications 
and the Exactneſs which was requir'd in theſe 
external Caſes, had a natural Tendency to 1n- 
duce the Fews to recollect, that they were not | 
only corporeally but ſpiritually unclean, and that 10 
they ſtood in Need of having their ſpiritual Of- if 
fences expiated and aton'd for: The Tradition 1 
of the Meſſiah had been confirmed to their An- 8 
ceſtors, Abraham, Iſaac and Jacob, by a ſpecial 1 
Revelation made to each of them, and in the br 
very ſame Words, And in thy Seed ſhall all the 4 
Nations of the Earth be bleſſed, Gen. xxii. 18. þ 
xXxvi. 4. Xxviii. 14. There was no rational 
Senſe in which this Promiſe could be underſtood, 
but the ſpiritual one, that by what he had un- 1 
dertaken, and was to perform, he would be- 
come the Procurer of the Remiſſion of Sins, and 
the Means of obtaining future Happineſs, for all 
ſuch as were truly penitent for their Offences, 
and acted with ſome good Degree of Sincerity, 
agreeably to the Information afforded them by 
Providence: The Fews muſt be ſenſible on the 
one Hand that they had departed from the Rules 
of Righteouſneſs, which were contain*d in the fe 
Moral Part of the Revelation that was given 5 
them, and which was founded in the original 
Law of Rectitude, and were upon this Account 
conſcious of Guilt and ſpiritual Impurity before 
God; and on the other Hand there was no Pro- 
IT viſion þ | 
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viſion made in the ceremonial Part of the Diſ- 
penſarion they were under, to cleanſe them from 
this Moral Impurity, or to atone for the Of- 
fences they had committed againit the Moral 
Law, and that the Guilt of theſe Offences could 


never have been atoned for, or. blotted out, by 


the Performance of any Thing that lay within 
the Compais of their Power. As this was the 
truc State of their Caſe, as they ſaw an utter In- 


ſufficicacy, in the Ceremonies and Ordinances, 


in the Sacrifices and Oblations of the Law of 
Moſes, to atone for ſpiritual Guilt, or to purity 
from Moral Defilement, and were conſcious ol 
an, utter Incapacity in themſelves to atone for 
their Tranſgreſſions; it was a very plain and na- 
tur al Interpretation for them to put upon the 
Promiſcs beforementioned, that they denoted a 
ſpiritual Deliverer, one that had himſelf engag'd 
to perform the great Work, which was ſo ex- 
tremely nceded, and ſo ardently to be deſired, 
to, make Atonement for Sin, to purify the Soul 
from the Guilt and Defilement of it, and to o- 
pen a Way by his Propitiation, for humble and 
ſincere Penitents to be admitted into a future 
State of Felicity: And, as the legal Pollution, 
the external Guilt, which was contracted by ne- 
glecting or tranſgreſſing the poſitive Require- 
ments of the ceremonial Law, were purified and 
atoncd for by outward Waſhings, and by the 
Effuſion of thu. Blood of Bulls and of Lambs; 
ſo it was highly rcaſonable for them to conclude, 
that theſe were only the external Patterns, the fi- 
gurative Adumbratious, of the Atonement and 
Expiation which was to be effected by the Sacr1- 
fice of him that was to come, and in Conformi- 
ty to this View of Things, their ſacred; Writers 


ſometimes in figurative and obſcure, at other 
Times 
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Times in a very clear and expreſs Manner of 
ſpeaking, deſcrib*d the Deſign of the Coming 
of him,, that was the great Object both of the 
Prophecics and Promiſes, to be, to offer in him- 
ſelf a compleat Expiation, a perfect and meri- 
torious Sacriſice, for the Atonement of Sin, and 
a moſt valuable Ranſom, for the Procurement of 
the Redemption of the Soul, that it might not 
be held captive under the Bondage of Sin and 
Death: Thus does Iſdiab in the cleareſt Manner 
deſcribe the Meſſiah as one that was to be offer- 
ed as a Sacrifice for Sin; But he was wounded for 
eur Tranſereſhons, he was bruiſed for our Iniqui- 
ties; the Chaſftiſement of our Peace was upon bim, 
and with his Stripes we are healed. All we like 
Sheep have gone aſtray, we have turned every one 
to his own Way, and the Lord hath laid on bim the 
Iniguity of us all, And he was numbered with. the 
Tranſgreſſors, and he bare the Sin of many, and 
made Interceſſion for the Tranſgreſſors, Ila. liii. 5, 
6, 12, It is not in the Power of Language to 
expreſs any Idea with greater Energy, than the 
Prophet, in what I have quoted, and through the 
whole Chapter, has deſcrib'd the Office of the 
Meſſiah, as offering himſelf a Sacrifice for Sin, 
that he might thereby become the Means of Re- 
demption and Juſtification: to penitent Offenders; 
in like Manner does Daniel deſcribe him in a 
very full tho? conciſe Manner, as he that would 
bring in everlaſting Righteouſneſs, and make 
Reconciliation for Iniquity, Dan. ix. 21 Un- 
der this Character was our Lord propheſied of 
by the Fewifs Prophets, before his Coming into 
the World, and theſe Prophecies are referr*d co 
by our Lord and his Apoſtles, in Confirmation 
of his Character, and of what they taught, and 


St. Paul in a more eſpecial Manner, in his E- 
piſtle 


\ 


1 


piſtle to the Hebrews, makes it the main Ground- 
work of his Argumentation with his Country- 


men the Jews, that they ought to embrace the 


Chriſtian Religion, not only as it was worthy of 
God, and beneficial to Men, not only as it held 
forth a Mediator and Redeemer, by Virtue of 
whoſe meritorious Sacrifice and Atonement, the 
Remiſſion of Sins, and the Attainment of Hap- 
pineſs was render*d manifeſtly attainable, nor as 
they had peculiar Reaſon to rejoice, that the 
cumberſome Load of a rituous expenfive Wor- 
ſhip was remov'd off their Shoulders, but he en- 
deavours to convince them of the Truth of 
Chriſtianity, from the Sacrifices and ceremonial 
Obſervance of the Law of Moſes; his whole E- 
piſtle is in a Manner made up of this ſingle Ar- 
gument, and, I conceive, may be ſumm'd up 
as to the Subſtance of it, in the following Man- 


ner. The Laws given by Moſes to our Fore- 


fathers, that contain'd the particular Manner 
and Form, in which the Worſhip of the Sanc- 
tuary or Temple were to be perform'd, as they 
were all in themſelves. no other than poſitive 
Precepts, and had in themſelves no Fitneſs nor 
Virtue to recommend them, muſt neceſſarily be 
ſuppoſed, to be intended as preparatory to, or 
figurative of ſome other, ſome nobler, or ſpiri- 
tual Diſpenfation. It was evidently a Law that 
could not give Life, the frequent Repetition of 
the Sacrifices, and Oblations ſhows that they were 
weak and inſufficient, they were in Reality no 
more than Figures for the Time preſens, and 
Types of Things to come. For there is verily a 
diſannulling of the Commandment going before, for 
the Weakneſs, and Unprofitahleneſs thereof. For 
the Law made nothing perfect, but the bringing in 
of a better Hope did, by which we draw nigh _ 
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God, Heb. vii. 18, 19. Which was a Figure for 
the Time preſent, in which were offered both Gifts and 
Sacrifices, that could not make him that did the Ser- 
vice perfect as pertaining to the Conſcience, which 
flood only in Meats and Drinks, and divers Waſh- 
ings, and carnal Ordinances, impoſed on them until 
the Time of the Reformation, For if the Blood of 
Bulls and of Goats, and the Aſhes of an Heifer 
ſprinkling the Unclean, ſan#tifieth to the purifying 
of the Fleſh, How much more ſhall the Blood of 
Chriſt, «who through the Eternal Spirit offer*d him- 
ſelf without Spot to God, purge your Conſciences 
from dead Works to ſerve the living God? And as it 
is appointed to all Men once to die, and after that 
the Judgment: So Chriſt was once offer'd to bear 
the Sins of many, Heb. ix. 9, 10, 13, 14, 27, 
28. The great and ultimate Object, of which 
the former Sacrifices were a Shadow and Prefi- 
guration, is now come, and has offer'd an ade- 
quate Atonement, a ſufficient Ranſom, to deliver, 
the Soul from the Guilt and Impurity, the Cap- 
tivity and binding Power of Sin. And the real 
and manifeſt Intention of theſe former Obſer- 
vances, was to repreſent the Neceſſity of a Me- 
diatc”, and to keep up the Remembrance of him 
in our Minds, as the great Object of the Hope 
of obtaining the Remiſſion of ſpiritual Offences ; 
as Faith in the Meſſiah to come, was the great 
Principle that animated our pious Anceſtors, 
and inſpir'd them with Hope and Zeal. Theſe 
all died in Faith, not having receiv'd the Promiſes, 
but having ſeen them afar off, and were perſuaded 
of them, and embraced them, and confeſſed that they 
were Stræugers and Pilgrims on the Earth, Heb. xi. 
13. And though you may value yourſelves ve- 
ry highly, upon your being in Covenant with 
God, and your being in Poſſeſſion of the _ 
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cles of God; if you reject Chriſt, and do not 


receive him as the great Object and Completion, 
of all thoſe Types, and Figures and Prophecies, 
you are wholly ignorant of the grand Deſign of 
the Revelation which God gave by Moſes, which 
had for it's principal Object Jeſus Chriſt the Me- 
diator. And thus as the ſame Apoſtle elegant. 
ly expreſſes it in another Epiſtle, tbe Law was 
our Schoolmeſter to bring us unto Chriſt, that we 
might be juſtified by Faith, Gal. iii. 24. 


SECONDLY, The other great Intention of 
the Law of Moſes, was to reſtrain thoſe to whom 
it was given from the Practice of Idolatry, and 
to keep up amongſt them the Worſhip of the 
true God. 

It is a ſad Conſideration, but true in Fact, 
that almoſt from the Beginning of the World, 
there has been a very criminal Diſpoſition diſco- 
vered by Men, to fall off from the Worſhip of 
the True God, and to degenerate into Idolatry. 
The pure and ſimple Worſhip of the Divine 
Being, which according to the Dictates of the 
Law of Nature, conſiſteth in the ſpiritual Ado- 
ration of his glorious Perfections, has been the 
Averſion of the Bulk of Mankind in moſt. A- 
ges, and they have been diſpoſed to ſubſtitute 
in the Place of it, the Worſhip of falfe and ido- 


latrous Objects. It ſeems Weng, probable, 


the firſt Objects of idolatrous Worſhip were the 
Sun, Moon, and Stars, after theſe the Souls of 
ſuch as had been famous in their Life, were ſet 
up as Deities after their Death, and the Folly and 


Impiety did not ſtop here but even Brutes and 


Animals were ſubſtituted into the Number of 
Deities. Not to inſiſt upon the Abſurdity and 
Impiety of theſe different Kinds of Idolatry, it 
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is ſufficient to obſerve, that as the idolatrous 
Part of Mankind had been very fruitful in 
their Imaginations, and invented a great Variety 
of Forms and Rites, in the Worſhip which they 
paid to their falſe Objects of Adoration ; it 
pleased God to appoint a Number of Rites and 
Ceremonies and enjoin them on the Ferwiſh Na- 
tion, as a religious Service towards himſelf : 
There was a very particular and minute Exact- 
neſs requir'd of them in the Performance of 
theſe Inſtitutions, many expreſs Prohibitions are 
withal interſperſed, whereby they are forbidden 
to act in Imitation of the Rites that were prac- 
tiſed by any of the idolatrous Nations, as they 
are alſo abſolutely commanded, not to make 
Additions to, or Alterations in thoſe Forms and 


Rites which by Divine Authority they are re- 


quired to obſerve ; ſo that upon the Whole the 
Moſaick Diſpenſation, as it conſiſted of a pecu- 
liar Syſtem of external Rites and Obſervances, 
had a direct Tendency to keep the Fews in & 
State of Separation, from participating with the 
idolatrous Nations round them, in their impious 
Superſtitions: There was noManner of Room left 
for inventing any Sort of Excuſes, for their join- 
ing in the pretended religious Ceremonies, or 
Acts of falſe Devotion, which were practiſed by 
their idolatrous Neighbours; No Pretences of 


Decency, Beauty, or Order, in the Rites them- 


ſelves, or it's having a Tendency to promote a 
mutual good Underftanding betwixt them and 
their Neighbours, ought to have had the 1 

Weight in them, to prevail upon a Few, to join 
in any of their Superſtitions, inaſmuch as they 
were expreſly forbidden to do any ſuch Thing: 
So that it is very evident, that one great End of 
the Inſtitution of the 9 Precepts of * 
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Law of: Moſes, was to reſtrain the Fews from 
the Practice of Idolatry, and to keep up amongſt 
SU the Knowledge and Worſhip of the true 
0 

I have before obſerv'd, that the great View 
and Intention of the poſitive Inſtitutions, which 
have been enjoin'd, from the Beginning of the 
World down to the preſent Diſpenſation, has 
for its great Object, the Means of delivering 
Mankind from the Conſequences of the Fall, or 
of their being finful and mortal Creatures ; it 
was the primary Intention of the poſitive Inſti- 
tations that preceded the Coming of our Lord 
into, the World, to. be prefigurative of his Com- 
ing, and the Deſign thereof; and therefore it 
was highly reaſonable, that when he was come, 
and that which was before only typified or ſha- 

dowed out, was actually come to paſs and per- 
formed, that then theſe former Inſtitutions ſhould 
ceaſe and be aboliſhed : But then it is obſerva- 
ble, that the ſame. Divine Authority is ſtill kept 
up, the ſame general View and Intention 1s ad- 
hered to, in the Divine Conduct, in the Injunc- 
tion of the two poſitive Precepts of Chriſtianity, 
which are Baptiſm and the Lord's. Supper; I 

mean they are inſtituted and are to be obſerv'd, 
as regarding the Conſequences of the Fall, or of 
27 being ſinful and mortal Creatures, only with 
Difference which ariſes from the Nature of 
Things that as thoſe that preceded the Coming 
of our Lord, were calculated to excite the Idea 
of his being to come; theſe are intended to com- 
memorate his actual Coming, and to excite in 
us the moſt lively Ideas of the happy Effects of 
his gracious Undertaking and Appearance : But 
ſtill theſe poſitive Precepts, though the End of 
their Obſervation is more clearly explain'd K 
the 
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the Chriſtian * than thoſe were that 
were commanded in the former; yet they are in 
themſelves exactly of the ſame Kind with thoſe 
that went before, that is, they are no more than 
the preceding ones of any Manner of Obliga- 
tion conſider'd in themſelves, but only as they 
are enjoin'd. by Divine Authority; there is in- 
deed in their Compoſition a great Aptitude to 
promote the Purpoſes for which they are ap- 
pointed, as likewiſe there was in the foregoing 
ones, but they are ſtil] merely poſitive Inſtitu. 
tions, inaſmuch as if we had not had an expreſs 
Command for obſerving them, it would have 
been ſo far from being obligatory upon us to 
have obſerv'd them, that it would have been in 
the higheſt Degree ſinful and ſuperſtitious, for 
Chriſtians to have inſtituted any ſuch Practices, 
upon any Pretences of Decency, or Propriety, 
for this would have been a direct Invaſion of the 
Divine Prerogative, and a ſetting up of human 
Authority, in a Caſe wherein none but the Au- 
| thority of God himſelf could take Place. 
From what has been ſaid on the Subject of 
politive Inſtitutions, I hope it appears, that Mr. 
- Chubb's Objections on this Head are without 
- Force and groundleſs; and that he js entirely 
miſtaken in his Repreſentation of our Obedience 
to ſuch Commands: His Words are, And 
- ſuppoſing we yield Obedience, to ſay the moſt 
< would be only yielding to the Humour and 
© unreaſonable Will of a Lawgiver whom it 
* would be wrong to contend with, or diſoblige, 
and Obedience, ſurely, in ſuch Caſes, cannot 
render a Perſon equally valuable with him who 
| *© obeys' a moral Law from much nobler Princi- 
* ples, “ p. 37. Seeing it is from the ſelf-ſame 
noble Principle, that we are obliged to _— 
1 ient 
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| | dient to a poſitive Precept of Divine Revelation, 

as we are to obey the Moral Precepts of it, for 
though the Precepts themſelves are in their ori- 
ginal Structure, as conſider'd previouſly to their 
being commanded, different, the one being eter- 
nally obligatory, the other being before they are 
commanded of no Obligation at all. Vet when 
ſuch as theſe are enjoin'd, our Obſervation of 
them becomes immediately of Moral Obliga- 
tion; as it is an eternal Truth, that whatſoever 
God commands his Creatures to do, they are 
obliged to perform. 

Seeing then there is an eſſential Difference be- 
twixt our being requir'd by God, to obſerve po- 
ſitive Precepts, and our being requir'd ſo to do 
by Men, though Mr. Chubb aſſerts the contrary, 
p. 36. The Caſe is the ſame whether legiſla- 
tive Power be conſider'd as lodg'd in a huma:: 
or in the divine Hand, it being entirely be- 
yond the Limits of all human Authority, to 
demand Obedience to any poſitive Precept of 
theirs as to a religious Inſtitution; for the Civil 
Magiſtrate is as much the Subject of Divine Au- 
thority, as any the meaneſt Member of Human 
Society, and has no more Right to preſcribe any 
particular Uſage, under the Notion of a religi- 
ous Inſtitution of his own deviſing, to the Com- 
munity over which he preſides, than any parti- 
cular private Man, or any Number of private 
Perſons have, to preſcribe any ſuch Kind of Ob- 
ſervarces to him, that is, he has no Manner of 
Right or Authority of this Kind at all. If there 
be nothing in the Nature of the Object of a po- 
ſitive Inſtitution, which is an indifferent Action, 
that renders it inconſiſtent with the Divine Per- 
fections to enjoin its Practice, or to make a po- 
fitiyc Inſtitution of it, if it be made appear, that 

many 
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many valuable and excellent Purpoſes 3 may be 
both intended and anſwer d by ſuch Inſtitutions, 
ſuch as the aſſerting the Authority of God, in a 
Caſe which is peculiar to his infinite Power and 
Authority; the keeping up in Mankind the Re- 
membrance of their entire Dependance upon 
God; the begetting in them or promoting the 
Principles of Submiſſion, Patience, and Self- de- 
nial; if the Intention of their having been ap- 
pointed was to ſet forth, or to commemorate, 


that particular Method, in which infinite Wiſ- 
dom and Mercy have manifeſted to finful Man, 


the Way wherein the Favour of God, the Re- 
miſſion of Sins, and the Enjoyment of Happi- 
neſs, are to be obtain'd: If this (I ſay,) has 
been proved to have been the Caſe, with Re- 
ſpect to poſitive Inſtitutions, as they have in 
different Periods of the World been enjoin'd on 
Men ; they ought then to be regarded by us as 
amiable Diſplays of. infinite, Power, Wiſdom, 
Goodneſs and Righteouſneſs. 

As for what he ſays about Myſteries I ſhall 
take but very little Notice, he being much too 
myſterious on that Subject for me to comprehend 
him, he tells us, p. 65 © if Myſteries in Reli- 
gion are to be admitted, becauſe there are 
*© Myſteries in Nature, then the grofſef wicked- 
** neſs may be put upon us as Religious, and we 
could have no jaſt Objection againſt it, and 
there is ſcarce any thing how wicked and vile 
** ſoever it may appear to be, but ſomething 
or other may in Nature be found out, 
and be repreſented as analagous to it. For 
my Part I acknowledge it to be a very great 
Myſtery to me, how a Thing can be myſterious, 
and at the ſame time be plainly underſtood, as a 
groſs Wickedneſs certainly is; If Mr. Fs 
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ſhould publiſh any more of his Performances, it 


would be but an an Act of common Civility, if 
he had any Ideas at all to his Words, when he 
was writing this marvellous Paſſage, to let us 
know what he means, and what it is he has 
found out in Nature, that may be repreſented as 
analagous to what is vile and Wicked. 

It is alſo a very ftrange Way of talking this 
Author falls into p. 66. And therefore let a 
Man bein what Circumſtances he will, whe- 
* ther with or Without Divine Revelation, if he 
does his beft to have his Underſtanding right- 


ly informed as to Truth and Good, that is, 


< if he does all that in Reaſon and Equity can 
* be expected from him in his Circumſtances 
* to obtain ſuch Information, and if he acts 
5 honeſily and uprigitly according to it, he mult 
and will be accepted of God, even though 
he ſhould err with reſpect to both.“ What 


- he here advances is, I conceive a flat Contradic- 
tion, He here introduces the Suppoſition of a 


Man who is wzthout a Divine Revelation, that 
does his beſt to have his Underflanding rightly in- 
formed as to Truth and Good, that does all that in 
Reaſon and Equity can he expefted from him in his 
Circumſtances, to be informed of what is Right 


and Good, and acting honeftly and wprightly in 
ſuch his Enquiry, and yet ſuppoſes that he might 


err, with reſpect to both Truth and Good, which 
is in fact to ſuppoſe, that he is an intelligent ac- 
countable Agent, at the ſame Time that he is 
not, If Man be an accountable Agent whether 
he enjoy a Revelation or not, as unqueſtionably 
he is, the very Suppoſition of his being an ac- 
countable Agent, implies in it, that he has a 


Capacity in him, if honeſtly and uprightly em- 
= ploy*d;- that will enable him to diſcern according, 
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to the Circumſtances he is in, what is Truth and 
Good, or in another Phraſe, what is right and 
fit for one in his Circumſtances to perform as a 
Subject of God: This Principle which is found- 
ed in the Eſſential Reaſon of Things, is expreſſ- 
ly aſſerted by our Lord, if any Man will do 
his Will, he ſhall know of the Doctrine, whether it 
be of God, Joh. vii. 17, the Meaning whereof 
is plainly this, that if a Man in any Circumſtances 
in which it ſhall pleaſe God to place him, ſhall 
act according to the Means of Information that 
are afforded him, with ſome good Degree of 
Sincerity, he ſhall not fail of attaining to ſuch 
a Degree of Knowledge in Relation to his Mea- 
ſures of Obedience, as if put in Practice, will 
recommend him as an Object of the Divine Fa- 
vour, according to that of St. Paul, 2 Cor. viii. 
12. For if there be firft a willing Mind, it is ac- 
cepted according to that a Man halb, and not accord- 
ing to that a Man hath not. So that to ſuppoſe 
that a Man honeſtly and uprightly acts according 
to the Circumſtances he is in, according to the 
Means of Information that are vouchſaf'd him, 
and to ſuppoſe at the fame Time that he may 
err in his Inquiries after what is Truth and Good, 
or what it is his Duty in ſuch C:rcumſtances to 
perform, is a Contradiction and abſurd, 

Mr. Chubb is pleas'd to aſſert, p. 72. that 
there is nothing in Nature but perſonal Va- 
* luablenefs in us, which can render us the pro- 
per Objects of God's Approbation and At- 
fection, therefore whatever ide this, is repre- 
<© ſented as the Grounds of our Acceptance with 
the Deity, that muſt of Neceſſity be falſe Re- 
** ligion, and cannot poſſibly be otherwiſe : ”? 
And, p. 73. he ſays, It is the doing Fuftice, 
the /oving Mercy, and the wolting humbly = 

« God, 
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* God, which will render a Man acceptabie to 
* the Deity; becauſe theſe render him perſanal- 
*< by valuable in himſelf, and the proper Object of 
the Divine Acceptance.” In Anſwer to what 
is advanc'd by Mr. Chubb in theſe Paſſages, and 


in many others that might be quoted from this 


Part of his Treatiſe, the Deſign of which 1s to 
expoſe the Doctrine of Acceptance. with God 
through a Mediator. I would obſerve, that ac- 
cording to what Mr. Chubb aſſerts, he renders 
the Hope of being accepted with God impoſſi- 
ble, upon any other Suppolition, but that of a 
perfect and ſpotleſs Obedience to the Moral 
Law: Perſonal Valnableneſs (ſays he) or the do- 
ing Tuſtice, the loving Mercy, and the walking 
humbly with God, will render a Man acceptable to 
the Deity, becauſe theſe render him perſonally va- 
luable in himſelf, and the proper Object of the di- 
vine Acceptance. Be it admitted that it is ſo, it 
muſt however follow as a neceſſary Conſequence 
from this Principle, that if a Man does not act 
thus juſtly, mercifully, and humbly; upon ſuch 
Failure in his Conduct, he is deſtitute of that 
perſonal Valuableneſs, which his having acted ac- 
cording to thoſe Principles would have endow*d 
him with; he is not juſt, nor upright, but un- 
juſt, and a Tranſgreſſor, and by Conſequence 
according to this Rule is not the proper Object 
of Divine Acceptance. 

I ſhall here quote a Paſſage from my Anſwer 
to Mr. Chubh'ès TRUE GOSPEL as ſuita- 
ble on this Occaſion, a Man that has never 
«© deviated from the perfect Way, that has ne- 
«© ver failed of Acting in Imitation of the All- 
perfect Being, has without Diſpute a Right 
*< to the Expectation and Poſſeſſion of Happi- 
* neſs; an Allperfect God cannot but be de- 

„ lighted 
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“ lighted with his own Likeneſs, and by Con- 
* ſequence, the Man of Perfect Obedience can- 
* not but be Happy in the Enjoyment of the 
Light of his Heavenly Father*s Counte- 
* nance : But as Sin and Diſobedience are the 
** Cauſe of the Alienation of the Divine Fa- 
*+* vour, and render the Tranſgreſſour obnox- 
** 1ous to God's Wrath and Diſpleaſure, The 
Grand Queſtion ariſing from hence is, How 
or by what Means an offending Creature ſhall 
be reinſtated into the Favour of that God, a- 
** gainſt whom he is conſcious he has been an 
“ Offender? That there is na Man that liveth 
upon Earth and finneth not, is not only an 
* Aſſertion of Holy Writ, but what yourſelf 
* will not deny your Aſſent to; it will there- 
* fore be incumbent on you, either to give up 
* your whole Scheme, or to point out ſome 
Method or other, which is practicable, from 
* the Light of unaſſiſted Reafon, whereby to 
to diſcover a Method of obtaining the Par- 
don of Sin, and of rendering God propitious 
* to Man who has offended againſt him, and 
finds his Conſcience burden'd with the Guilt 

4 of - It * | 
All chat it is poſſible fora Man to do under 
** theſe Circumſtances, is to be heartily ſorrow- 
* ful for the Sins he has committed, and to form 
** ſincere Reſolutions of amending his Errors for 
the future; rhe bittereſt Grief, the deepeſt 
** Contrition, can never, make that to be no 
.** Tranſgreflion, which is acknowledg'd to have 
been one, neither can the moſt unfeigned and 
** ſucceſsful Endeavours to avoid the ſame Er- 
** rors in Conduct for Time to come, ever anni- 
** hilate the Facts that have already been; the 
*© utmoſt that a good and virtuous Action can 
K operate, 
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| „is to ſtand upon its own Bottom, and 
* tobe in itſelf defenſible and good, there can 
“therefore be no ſuperabundant Merit in a fu- 
* ture good Action, to make Atonement for 
the Sinfulneſs and Obliquity of a paſt evil 
© one; to ſuppoſe that, would be in another 
Shape to teach the Doctrine of Supereroga- 
© tion, which you have a ſufficient Averſion to 
in the Church of Rome, and therefore will ne- 
<< ves adapt into your own Scheme. 
Upon this State of Things then, the Doc- 
trine of a Mediator and Redeemer muſt ap- 
<< pear to be the moſt grateful News to ſinful 
and oftending Mortals, as Life from the Dead, 
* as a Means to compoſe the afflicted, help- 
'© leſs, deſponding Soul, and to purify the Con- 
*© ſcience from the Guilt and Defilement of 
% dead Works. 

To this Way of arguing, Mr. Chubb attempts 
to anſwer in the following Manner, page 84. 
<© But then tho* an evil Action cannot be un— 
©. done, but muſt continue to have been commil- 
ted to all Eternity; yet that evil Diſpoſition 
out of which it ſprang may be put away, and 
when that 1s the Caſe, he that was before the 
** Proper Olject of. Puniſhment, by this ceaſes to 
ebe ſuch, and becomes thereby the proper Ob- 
je of Mercy: I allow he does become 
the Objelt of Divine Mercy upon his Repen- 
tance, the Chriſtian Scheme of the Remiſſion 
of Sins, and Salvation's being attainable, thro? 
a Mediator, admits of it, and is moſt evidently - 
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built upon that Foundation ; but then as this 


Author 


Letter to Mr, Ch in Anſwer to his True Goſpel, by 
Philcleutheras Chriftianus, p. 36, 37. A 


(67.) 

Author owns, that when once an evil Action 
has been committed, that Action cannot be un- 
done, and Guilt is hereby contracted, I aſk him 
whether a Conſciouſneſs of Guilt muſt not neceſ- 
farily be attended with a Conſciouſneſs of being 
liable to be puniſhed for that Guilt; and how 
ſhall this Guiltineſs, or Obligation to Puniſh- 
ment be removed or atoned for? Not ſurely by 
any future Action, or by any future Courſe of 
good Actions, ſo far as they are good they are 
right, but the Rectitude of any one Action, or 
of any Number of Actions done this preſent 
| Year, can by no Means affect a former evil Ac- 
tion, or a former Courſe of evil Actions, ſo as 
to alter the Nature, or Property of thoſe fore- 
going Actions; they muſt ſtil] remain to have 
been the ſame in all Reſpects, and the fame is 
ſtill to be predicated of them, that they are 
evil Actions; and the very Suppoſition of Re- 
morſe and Contrition to ariſe in the Mind, on 
Account of paſt Tranſgreſſions and Guilt, and 
the very wiſhing that a Man had not committed 
a former Sin, does in itſelf imply, *that he is 
under an inward Uneaſineſs on Account of the 
Guilt he is involv'd in; and from ſuch a Con- 
viction of paſt Offences, he cannot but be moſt 
earneſtly deſirous, of having that Load of Guilt, 
with which his Conſcience is burden'd, remoy*d 
and done away. | | 

Here then does the great Difficulty, lie upon 
the Principles of the Law of Nature, and with- 
out the Light of Divine Revelation, how ſhall 
this be brought about, or by what Means fhall 
it be effected? And that I may ſet this moſt 
important Affair in the cleareſt Light, I con- 
ceive it to be capable of, and in a Conſiſtency 
both with Reaſon and Revelation, I would ob- 
K 2 ſerve, 
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ſerve, that upon the Suppoſition of God's hav- 
ing created a Species of Beings, that are intelli- 
gent and accountable, he muſt alſo be ſuppos'd, 
to have reſolv'd within himſelf, that in Caſe 
they ſhould depart from that State of Upright- 
neſs, in which he ſhould create them, and vio- 
late that Obedience to him, which they would 
be under the higheſt Obligation to perform, they 
ſhould upon ſuch their Diſobedience, be either 
annihilated, or continued in a State of Puniſh- 
ment and Miſcry, or elſe that ſome Scheme or 
Method ſhould take Place, whereby there ſnould 
be communicated to ſuch Offenders the Hope ot 
obtaining the Remiſſion of their Guilt it truly 
penitent; in the very Conſtitution of ſuch a 
a Scheme as this, it muſt alſo be ſuppoſed, that 
there ſhould be a ſuitable Proviſion made, where- 
by the great Ends of maintaining the Honour of 
the Divine Authority, Purity, and Juſtice, might 
be regarded: To apply this to the particular 
Caſe of the Creation of Man; I have already 
ſhewn, that the commanding of that poſitive 
Precept, which was enjoin'd by God on our firſt 
Parents, was conſiſtent both with his natural and 
moral Perfections, and for that Reaſon that it 
was a Duty of Moral Obligation, in the ſtrict 
and proper Senſe of the Term, on our Firſt Pa- 
rents to obſerve it, and therefore the Tranſgreſ- 
ſion of it expoſed the Tranſgreſſors, either to 
the Puniſhment of Annihilation, or to a State 
of Unhappineſs, and either the one or the o- 
ther muſt have been immediately inflifted on 
them, had not there been a Diſcovery of a 
Scheme that had taken Place, in Virtue where- 
of, the Hope of Remiſſion, Acceptance and Hap- 
pineſs, was ſer before the Tranſgreſſors, and in 


the Whole of this Tranſaction is manifeſted the 
moit 


(69) 


n 
moſt glorious Harmony of the divine Perfecti- 
ons, a moſt wonderful Conſiſtency betwixt the 
Juſtice, Purity, Wiſdom, and Goodneſs of the 
infinite Creator. Herein, in the Language of 
the Pſalmift, Mercy and Truth are met together, 
Righteouſneſs and Peace have kiſſed each other, Pl. 
Iviii. 10. Upon the previous Foreſight of the 
Poſſibility of our Firſt Parents falling, or of 
their actual Fall, here are Propoſals made and 
and accepted, betwixt God the Father, and the 
Son or Logos, in which there is a Proviſion 
made, for che Aſſurance of Pardon to penitent, 
though offending Man, and. this without any 
Impeachment of the Honour, or Contrariety to 
the Nature, of the Purity, Juftice, and Dignity 
of the divine Legiſlator 3 this is that Everlaſting 
Covenant, that gracious Compact, by Virtue 
whereof, Pardon and Happineſs became attain- 
able by our Firſt Parents, and by Virtue of the 
ſame Covenant of Mercy, is Pardon and Hap- 
pineſs obtainable in every ſucceeding Age of 
their Poſterity. 

And here I think it not improper to obviate 
a Difficulty which it is very poſſible may ariſe, 
and produce an Objection, that if my Hypo- 
theſis be true, will it not follow, that God was 
obliged by his Moral Perfections, to have ta- 
ken Care, in every Age ſince the Creation, to 
have the Knowledge of this Covenant, kept up 
amongſt Mankind, whereas in Fact it appears 
that if ever there was ſuch a Covenant made, 
if ever there were ſuch Terms of Salvation as 
theſe revealed to Men; it is certain there have 
been, and ſtill are very large and populous 
Countries, and that for Ages together, that have 
been utterly unacquainted with the Declaration 


of any ſuch Covenant of Forgiveneſs and Ac- 
ceptance 
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ceprance, and was it not neceſſary for their Sal- 
vation, that this Knowledge ſhould have been 
kept up amongſt them ? | 
To this Objection there is this plain and rea- 
ſonable Anſwer to be made, That the Effect of 
the Covenant of Redemption extends itſelf, as 
well to thoſe that are not acquainted with the 
particular Tenour of it, as to thoſe to whom it 
has in ever fo particular a Manner been reveal'd, 
and all that are the proper Objects of it, or that 
are endow'd with thoſe requiſite Qualifications, 
which are comprehended in the Structure and 
Deſign of it, will be as much, and as infallibly, 
Partakers of the Benefit ariſing from itz tho” 
their Predeceſſors have failed of tranſmitting 
down to them an Account of it, as thoſe that 
are under the Inſtitution of ever ſo particular a 
Revelation concerning it: And the Qualifica- 
tions that are comprehended in the Structure and 
Deſign of the Covenant of Grace, that reſpect 
ſuch as are deſtitute of the Light of Revelation, 
are, a general Belief of God's being diſpos'd to 
be merciful to truly penitent Sinners; and a ſin- 
cere Endeavour to make Improvement of the 
Capacities they are endow'd with, and the Means 
which they have in their Power, to perform the 
Will of God. Whatever leſſer Differences there 
are amongſt Chriſtians, they all agree in this one 
great Point, that 1t 1s not a bare living in a Chri- 
ſtian Country, that entitles them to the Hope of 
Happineſs, but that it is a ſuitable Improvement 
ot the Means afforded them, that muſt lay the 
Foundation of ſuch an Hope; I call this an A- 
greement in a great Point, becauſe the Conſe- 
quence of it, if rightly attended to, is of great 
Importance, and that is, that Salvation is attai- 
nable by thoſe that never heard of a — ; 
or 
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for if there be not, in the Conduct of thoſe who 
make a right Uſe of Revelation, any Thing me- 
ritorious, or in itſelf properly deſerving the Di- 
vine Acceptance, -but the Hope of partaking of 
a future State of Felicity, and the Promiſes re- 
lating to it are the Effect not of the Perfection, 
but of the Sincerity of their Obedience; by Pa- 
rity of Reaſon, and by a juſt Deduction from 
the Goodneſs and Juſtice of God, I infer, that 
the Atonement and Propitiation of the great 
Mediator, will as really operate in the Bchalf of 
the uninformed Gentile; ſo that on the Suppoſi- 
tion of an equal Degree of Sincerity with a 
Chriſtian, he thall be equally accepted in the 
Sight of his heavenly Father. 
I have already obſerved, that in the very Con- 
ſtitution of ſuch a Scheme, as that of a Cove- 
nant of Mercy, whercby finful Man might have 
Hope towards God, it muſt alſo be ſuppoſed, 
that there ſhould be a ſuitable Proyiſion made, 
whereby the great Ends of maintaining the di- 
vine Authority, Purity, and Juſtice, might be 
regarded; and I think it is moſt evident, thar 
Repentance or Sorrow for Sin in the Perſon that 
has committed it, is not any Manner of Atone- 
ment for it; Does a Crime committed deſerve a 
Puniſhment to be inflicted? Moſt certainly it 
does, all muſt acknowledge it. And for what 
Reaſon does it deſerve it? Becauſe in the firſt 
Place, if we conſider a Crime as committed by 
an intelligent Agent againſt irs Creator, he there- 
by makes a Forfeiture of all Right to a Conti- 
nuance in Being, or at leaſt to a Continuance in 
a State of Well-being ; he deſerves there g= 
to be either annihilated for the Abuſe 4 - 
Exiſtence, or to have his Exiſtence reader! 
miſerable. For voluntary ge * . . 
WIOra 
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Moral Agent, created as he muſt neceſſarily be, 

in a State of Uprightneſs, is in Fact, a rejecting 
of the Power or Authority, a deſpiſin the Ju- 
ſtice, Holineſs, and Wiſdom of the Allperfect 
God. And therefore, ſecondly, it evidently 
tollows, both from the Conſideration of the di- 
vine Attributes, and the Suppoſition of the Diſ- 
obedience of the intelligent Moral Agent, that 
in Order to the Pardon and Acceptance of ſuch 
a Being upon his Repentance, there muſt be a 
proper Proviſion made for the aſſerting and vin- 
dicating the Honour of the Divine Authority, 
the Juſtice, Holineſs and Wiſdom of the Divine 
Being, to the End that whilſt- Pardon and Ac- 
ceptance are render*d attainable, the Juſtice, 
and Purity, the Wiſdom and Authority, of the 
Supreme Legiſlator, may be diſplay*d in their 
proper Dignity and Luſtre. 

Agreeably to ſuch a View and Connexion, 
there is Proviſion made in the Covenant of Re- 
demption through our Lord Jeſus ; as Man had 
in himſelf nothing to offer, that could be meri- 
torious of Pardon, and Acceptance in the Sight 
of God, our Lord Jeſus, the Divine Logos, en- 
ter'd into a Covenant with the Father, before the 
World was, by Virtue whereof he was to atone 
for Men, by the voluntary Offering of himſelf, 
on Condition that on his aſſuming the Human 
Nature, and being offer'd up a ſpotleſs Sacri- 
fice, it ſhould be accepted as an Atonement, or a 
Propitiation, for the Sins of penitent Men, and 
at the ſame Time was to be a Vindication of 
the Honour of the divine Attributes, And all 
Things are of God, who hath reconciled us to bim- 
felf 5 Jeſus C brift To wit, that God was in 
Chriſt, reconciling the World unto himſelf, not im- 
Puting their Treſpaſſes unto them, 2 Cor, v. 18,1 9: 

| An 
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And thus ourLord is not ſuppos'd to be puniſh'd 


as guilty of our Crimes, without which Suppo- 
ſition, Mr. Chubb would infinuate as though he 
could not ſuffer upon our Account at all; for 
the very Suppoſition of the Efficacy of his Suf- 
fcrings is expreſly grounded upon his perfect In- 
nocency, and Freedom from the Guilt of any 
Offences whatſoever, but he underwent Pain and 
Death, innocent as he was in himſelf, that his 
Sufferings might operate, as the meritorious 
Cauſe of procuring Pardon, and Salvation for 
the Guilty. 

The Caſe he puts, p. 85, and repeats again, 
p. 87. of a Man © in a State of Poverty being 
the proper Object of Relief, and that if his 
© Circumſtances alter, he then ceaſes to be the 
proper Object of Relief,“ is altogether fo- 
reign to his Purpoſe. He would argue from 
hence, that a Man that has done a wicked Ac- 


tion, and afterwards repents of it, ceaſes then 


to be an Object of Puniſhment, His Arguing 
runs thus, “ in like Manner a Man who from a 
*© wicked Diſpoſition of Mind has been guilty of a 


** wicked Action, becomes thereby the proper 


** Obje&t of Puniſhment, but then, take away 
* the Cauſe, and the Effect ought to ceaſe, that 
is, change his Circumſtances by removing 
that wicked Diſpoſition which took Place in 
* him, and which was the Ground of his Miſ- 
. *© behaviour, and then he ceaſes to be the pro- 
per Object of Puniſhment, and becomes there- 
** by the proper. Object of Mercy. For when 
the Grounds of Reſentment and Puniſhment 
*© ceaſe, which is the Caſe here, then, in Rea- 
** ſon and Equity, Reſentment and Puniſhment 
*© ought to ceaſe alſo. And it would be the ſame 
* abſurd Conduct, to puniſh a Man after he is 

J. «© become 


ce 
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become penitent, for his having before been 

6 guilty of an evil Action, as it would be to re- 
lieve a Man in a State of Plenty, for his hav- 
ing before been in a State of Poverty.” I am 
ſorry 1 ſhould have Cauſe to ſay it, but true it 
is, that this Author diſcovers himſelf to be as 
incompetent a Judge of the Nature of tempo- 
ral Government, as he 1s of the divine; for the 
neceflary and unavoidable Conſequence of what 
he here advances, is ſuch, as if follow'd, would 
unhinge and deſtroy all earthly Government: 
Nothing is more manifeſt, than that to enact 
Laws without Penalties annex'd to them, would 
be utterly uſeleſs and inſignificant; and the on- 
ly general Rule whereby to determine, the Na- 
ture and Degree of the Penalties to be inflicted, 
on ſuch as ſhall tranſgreſs the Law, is the gene- 
ral Good and Welfare of the Community : It is 
univerſally practiſed by all Nations, and with 
the greateſt Reaſon and Juſtice, to inflift divers 
Sorts-of Puniſhments, and even Death itſelf in 
various Shapes, on the Tranſgreſſors of their 
Laws, and in Caſe of the Commiſſion of certain 
Offences, the Criminal is never pardon*d : For 
Inſtance, a Man that robs the Mail is never 
pardon*d ; there is no Manner of Regard had 
either to his being penitent or obdurate ; and 1 
believe Mr. Chubb will not diſpute but that this 
is right, and fit to be done, for a very plain 
Reaſon, that the great Ends of civil Governrnent, 
and human Society, cannot be ſupported by any 
other Method : No doubt but many of theſe 
Criminals may be penitent for their Offences, 
but- that Circumſtance i is not at all taken into 
Conſideration in the Caſe ; if it ſhould, who 
would: not be penitent, who would not at leaſt 

expreſs 
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expreſs all the outward Marks of Penitence on 
the like Occaſions, And if they -are penitent 
for what they have done, according to Mr. 
Chubb they ought not to be puniſhed ; now I 
would aſk him, what Means we have in our 
Power, to know whether a Man be penitent or 
not, but by his Expreſſions and his outward Be- 
haviour ? and whether a Man under the Con- 
demnation of the Law, would not both ſpeak 
and bchave in a very penitent Manner, if he 
knew that upon his ſo doing his Life would be 
ſpared : In that Caſe, whether his Repentance 
were real in the Mind, or only an outward 
Show and pretence, Yet as we have no Way 
poſſible of knowing the Heart, as the Profeſſi- 
ons, and external Tokens of Repentance would 
be the ſame, according to Mr, Chub#s Doctrine 
of Crimes and puniſhments, all Criminals muſt 
be pardon*d, the Effect of which would be the 
Deſtruction of Commerce, and the Deſſolution 
of Human Society. This Method, of Conduct, 
according to Mr. Chubb, is following Nature, 
and being guided by it, by which: he muſt be un- 
derſtood to mean, that it is acting agreeably to 
Reaſon and Juſtice ** ſo that (ſays he) if the Dei- 
ty will follow Nature and be guided by it, 
© (which he moſt certainly will) then, he muſt 
deal with fuch a Creature according to what 
He is, and not according to what he has been, 
Now, if it appear, chat, Mr. Chubb is entire- 
ly miſtaken in his arguing as it relates to Tem- 
poral Laws and Government, and as this is ap- 
plied by him to the Divine Government and 
Legiſlature, if his foundation be laid in Errour, 
theSuperſtructure he builds upon it muſt of Courſe 
be erroneous: Nothing can be more evident 
than that Human Governours do in fact puniſh 
Offenders, without the leaſt Regard had to their 
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being penitent or not, that the Ends of Govern- 
ment, and the great Law and Right of Selfpreſer- 
vation juſtify them in ſo doing, and that if Mr. 
Chubb's Scheme were to take Place all the Sanc- 
tions and Penalties of Laws would be defeated, 
and, render'd of no Effect, becauſe all Offen- 
ders would be penitent;or at leaſt would appear to 
be ſo to Human Eyes, which amounts to the 
ſame with Reſpect to us, and by Conſequence all 
the Fences of the Lives and Properties of Man- 
kind would be overturn'd: From hence therefore 
it muſt follow, that what Mr. Chubb has ad- 
vanc'd on this Head, is not to be defended, and 
the Deity would be ſo far from acting according to 
Nature, and being guided by it, that he would ac- 
cording to Mr, Chubb's Scheme, act from a Falſc 
and an abſurd Principle. 
would juſt obſerve one Thing more to him 
in this Place, which may poſſibly ſerve to let 
him ſee, how he came to be ſo impoſed upon, as 
to imagine there was any Manner of Parallel in 
the two Caſes of a Man iz a State of Poverty, and 
a Man in a State of Tranſgreſſion. A Man in 
a State of Poverty is as ſuch, no doubt, an Obje# 
of Charity, but if his Circumſtances are chang d, 
and he comes into a State of Plenty, he is no 
longer an O4je#? of Relief. So that Mr. Chub”: 
Obſervation there is right, take away the Cauſe, 
and the Effect eught to ceaſe, but then, when he 
goes on with his Parallel, of a Man who from a 
wicked Diſpoſition of Mind has been guilty of a wic- 
ted Action, and becomes thereby the proper Obje#t 
of Puniſhment, the Application of the aforeſaid 
Maxim is wrong, and ariſes from his having 
confounded two different Ideas one with ano- 
ther. He is right in aſſigning a wicked Di/po/i- 
tion, as the Cauſe of a wicked Action, but then 
| | whe!! 
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when he comes to apply his Maxim, Take away 
the Cauſe, and the Effect ought to ceaſe, his Con- 
cluſion is falſe, becauſe he has confounded two 
very diſtinct or different Things, which are, the 
wicked Action that is deſerving of Puniſhment, 
and the Puniſhment itſelf, which the wicked Ac- 
tion deſerves, Take away the Cauſe, (ſays he) the 
Cauſe of What? Why the Cauſe of à wicked Ac- 
tion; and what is that Cauſe ? Why a wicked 
Diſpoſition; and what follows? He would have 
it to be, that the Effe# ought to ceaſe , the Effect, 
of the Cauſe, which is @ wicked Diſpofition, is a 
wicked Action; and will he pretend to ſay, that 
if the wicked Diſpe/ition ſubſiſts no more or go- 
verns in the Mind no longer, that the Effect, 
that is, the wicked Action, ccaſes? No, he acknow- 
ledges that a wicked Action muſt ever continue to 
have been one. How comes it to pals then, that 
he would infer, that when the wicked Diſpofttion 
ceaſes, the Sinner ceaſes to be the proper Objett of 
Puniſhment? The Caſe is plain, he places the 
Puniſhment in the Room of the wicked Action, 
calls the Puniſhment by the Name of the Effe# 
of the wicked Diſpoſition, whereas in Reality the 
wicked Action is the Effect of the wicked Diſpo/e- 
tion, and the Puniſhment is the Deſert of the 
wicked Aion, and not the Effect either of the 
wicked Diſpoſition, or the wicked Action; and fo 
the whole Fallacy appears, and all that he has 
rais*d upon it comes to nothing. 

Before J draw to a Concluſion, it will be 
proper I ſhould take Notice of what Mr. Chubb 
is pleaſed to ſay, concerning the Expreſſions of 
Scripture, that relate to our Lord as Redeemer. 
*. I will only further obſerve, (ſays he) p. 94, 
that as our Lord Jeſus Chriſt is called our 


«© Redeemer, ſo this Title is grounded on Ln 
* Lan- 


l 
' 
: 
' 


(73) 
Language of the New Teſtament, in which 
„ Chriſt is ſaid to have redeemed his People to 
* God by his Blood, and that they have Re- 
* demption through his Blood, and the like: 
« Here the Queſtion will be, whether the Re- 
„ demption applied to Chriſt be /teral, or only 
„ figurative.” This Queſtion he decides by ſay- 
ing, that all the Expreſſions and paſſages re- 
„ ferred to are plainly and evidently Figures of 
* Speech, and as ſuch they are not proper Foun- 
* dations to build Doctrines of Importance up- 
<< on, eſpecially if thoſe Doctrines are plainly 
s repugnant to the eternal Reaſon and Truth 
* of Things, which is the preſent Caſe, p. 95. 
This is ſurely a moſt extraordinary Method of 
treating a Subject, as well as of the Uſe of 
Language, here you find him acknowledging, 
atleaſt in Words, Jeſus Chriſt as his Lord, and 
that the Title of our Redeemer is given him in 
many Places of the New Teſtament, but then, 
he tells us, this Title of Redecmer is not to be 
underitood in a literal Senſe, but a figurative one, 
** But then (ſays he) if the Redemption wrought 
cout by Chriſt be not Hiteral, but only figurs- 
„ tive, the Queſtion will be, How, or in wha! 
* Way, is it that Chriſt has been a Saviour to 
* Mankind ? Anſwer, This Point is largely 
and fully conſider'd in my Book intitled, The 
** True Goſpel of Jeſus Chriſt aſſerted, (already 
*© publiſhed) to which I refer my Reader for 
Satisfaction.“ Methinks every new Book of 
Mr. Chubb's ſeems to have for one Part of its 
Deſign, to ſerve as an Advertiſement of thoſe 
he has formerly publiſhed, and it does not ſeem 
quite fair, to publiſh new Treatiſes upon Argu- 
ments of great Importance, and not to go thro* 


the Argument, but refer the Reader to mY 8 
ther 
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ther of his Books which treat of the ſame Sub- 
jet; for many of his Readers may not be diſ- 
poſed to take the Pains of looking into a dozen 
or two of his former Things, to ſee what he 
would be at in that which is before them, and 
others may not be able to be at the Expence of 
buying them; the fair Way would be to quote 
the Paſſages, and this would anſwer any Right 
End of his own as well, and that of the Reader 
much better : But however, for this once, I will 
do his Work for him. All that he has ſaid on 
this Point in his True Goſpel, amounts to no 
more than this, that our Lord has acted the 
Part of a Saviour and Redeemer of Mankind, by 
teaching them the true Principles of Moral Vir- 
tue and Goodneſs, and by ſetting before them 
an Example of the Practice of it in his Life : 
That he was put to Death, he owns ; but de- 
nies that his Death is to be look'd on as a Sa- 
crifice, an Atonement, or Ranſom for Men, 
unleſs as it tended to convince them of the Truth 
of the Principles he taught. And if this No- 
tion of his be true, it will prove, what he ſays 
of the Scriptures that ſpeak of our Lord as a 
Redeemer, being to be underſtood in a figure 
tive Senſe, with a Witneſs, and will make the 
New Teſtament to be the moſt figurative Book, 
that perhaps was ever written in the World: it 
will indeed, upon his Notion, be ſo very figura- 
tive, as J am afraid he will not be able to 
make out to be ſo conſiſtent as.it ought to be, 
with that Plainneſs and Simplicity, with which, 
he is often aſſerting, that the great Principles 
of Morality and Virtue, ought to be laid down 
in the Word of God; and as Mr. Chubb is 
very much out of Temper with others, for pro- 
ducing figurative Interpretations of Scripture, 
and 
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and building De&rines of importance upon them, 
I ſhould be very willing to have the Iſſue of 
the Cauſe turn upon this Conſideration, who are 
the moſt figurative Writers, thoſe that oppoſe 
Mr. Chubb as to the Doctrine of a Redeemer, or 
himſelf. Is it not a very ſtrange Thing to hear 
a Man exclaiming in the * Manner againſt 
others, repreſenting them as talking Nonſenſe, 
and 7dly, (theſe are his genteel Phraſes) becaule 
they think the many figurative Expreſſions which 
are found in Scripture that relate to our Lord, 
as the Redeemer, and are predicated of him 
as ſuch, do mean Something, and contain in 
them Doctrines of Importance, when at the 
fame time he explains thoſe very Expreſſions in a 
much more figurative Senſe then his Opponents ? 
furely this is molt Unaccountable. I freely ac- 
knowledge that the Title of Redeemer as applied 
to our Lord, and all the Paſſages wherein his 
Death is ſpoken of as a Ranſom or Price, as an 
Atonement or Propitiation, as theſe Kinds of Ex- 
preſſions are very numerous in the New Teſta- 
ment, and are alto found in the Old, are all to 
be taken not in a literal, but in a figurative Senfe : 
And what will Mr. Chubb ſay, if I tell him that 
this is not at all to be wonder*d at, for this very 
obvious Reaſon, that there is hardly any thing 
that can be predicated of Spirituals, but what 
mult be couch'd in figurative Terms; that Part 
of our Language (I dont mean the Engliſh in 
particular, but that of all Nations) which relates to 
the Soul or the intellectual Faculties, being almoſt 
entirely gurative, The Terms, Underſtanding, 
Judgment, Reflection, Imagination, Percepti- 
on, Searching, Enquiring, and Abundance of 
others that I might mention, are all figurative. 
As all Words are arbitrary, and to be conſider'd 
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merely as the Vehicles of Ideas, or the Signs 
whereby we make known our Thoughts one to 
another, the Method which Mankind have unt- 
verſally fallen into, and, I conceive, it was be- 
cauſe they had no other, at leaſt none ſo proper 
to make uſe of, was, in ſpeaking of the Facul- 
ties, and Operations, the State and Circum- 
ſtances of the Soul, to borrow Metaphors from 
external Objects, by Means whereof, in a figura- 
tive Manner, to paint out, or deſcribe, in the 
moſt intelligible Manner, the Imperfections of 
our corporeal State will admit of, the Ideas we 
form on thoſe Subjects. As we have but a very 
few Terms in all, that are, if I may be allowed the 
Phraſe, originally ſpiritual, or that peculiarly 
belong to the Soul, and its Operations, or Con- 
dition, we have borrow'd almoſt the whole Set 
of our Terms and Phraſes of this Kind, from 
the Properties and Qualities of external Objects, 
I agree, as I faid before, that all the Exprefli- 
ons that ſpeak of our Lord as Redeemer, the 
Paſſages that ſpeak of his Death as a Price or 
Ranſom, as an Atonement or Propitiation, are f- 
geratives for a Redeemer, in the literal Signifi- 
cation of the Word denotes a Perſon that pays 
a Price, for procuring Liberty to any one that is 
held in Captivity, and the Money or whatever 
he delivers on this Account to him that has the 
Captive in Cuſtody, is what is literally meant by 
the Word Ranſom, by which is intended the 
Price of procuring Liberty for the Captive, ſo 
that it muſt be allowed that when the Terms, 
Redemption, Captivity, Price or Ranſom, are 
applied to the Soul, they are uſed in a figurative 
or metaphorical Senſe: And what will follow 
from hence? Not what Mr. Chubb would infer, 
I hope, that no Dofrines x Importance can = 

rais? 
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rais*d upon figurative Expreſſions, becauſe that 
will come in Effect to the very ſame, as to ſay, 
that God cannot make any Revelation at all to 
Mankind, with Relation to ſpiritual Subjects, 


for if it be Fact, that almoſt all the Terms that 


are made uſe of by Men, to expreſs the Opera- 
tions, the Diſpoſitions, and Circumſtances of 
the Soul, are figurative, that our Phraſes of this 
Kind are metaphorical, being in their primary 
Intention, no other than Deſcriptions of [ome 
Affections or Qualities of material Objects, and 
are applied to Spirituals by Way of Analogy or 
Compariſon; and conſequently are to be under- 
ſtood in a Senſe different from their Original 
Meaning, that is, in a figurative Senſe : As this 
is unqueſtionable Fact, it what Mr. Chubb ſays 
of Figures of Speech be true, that they are not 
proper Foundations to build Doftrines of Impor- 
tance upon, and it be allo evident that the Ex- 
preſſions that are uſed by Mankind in general, 
to denote ſpiritual Things are figurative, Mr. 
Chubb's Argument will then prove töo much, 
that is, that God cannot make any Revelation 
to Men, that is, of any Importance, becauſe the 
Nature of Human Language is not capable of 


conveying it, No.] whatever Notion he may 


have formed of that which is rgceiv'd as the 
Chriſtian Revelation, I am perſuaded he has not 
- proceeded ſo far as yet, as to hold that God 
could not, if he thought fir, make a Revela- 
tion to Mankind, that ſhould contain ſome Doc- 
trines of Tinportance of the ſpiritual Kind; if he 
does think ſo, it would certainly be his beſt Way 
as an Adverſary of Chriſtianity, to go directly 
upon the Argument, that it is impoſſible for God 
to make ſuch a Revelation. 
But this is an Undertaking which, * 
ö c 


+ Swi & BM oo << a. mama 4. at woo. an aro © 4 £4 Oo th _ EY ä 


be © =” — Los 23 was £© <S 


(83 ) 

he will think too arduous for him, I would ob- 
icrve therefore, that the Interpretation of theſe 
figurative Expreſſions, of Chriſt's being a Re- 
deemer, and his Death's being a Price or Ranſom, 
an Atonement, or Propitiation, as applied to Men, 
which Mr, Chubb has given, implies that theſe 
Expreſſions are to be underſtood in a much more 
figurative Senſe, than what is ſuppoſed by the 
Generality of Chriſtians; for according to Mr. 
Chubb, the Terms of Chriſt's being the Redee- 
mer of Men, and his Death, or his Blood's be- 
ing a Price or a Ranſom for Men, or an Atone- 
ment or Propitiation for the Sins of Men, do in 
Fact ſignify, that Chriſt by his Inſtructions and 
Death afforded them the Means of being rightly 
inform'd, of the Principles and Obligations of 
true Morality and Virtue, which they were be- 
fore very ignorant of, and that as they had 
thereby an Opportunity of having their wrong 
Apprehenſions rectified, of throwing off their 
miſtaken Principles, and embracing ſuch as were 
true and fit to be put into Practice, in this Senſe, 
and in this only, is Chriſt to be term'd the Re- 
deemer of Men, and his Death to be denomi— 
nated a Ranſom or an Atonement and Prapitiation. 
And this Interpretation of his, of theſe Expreſ- 
ſions, I inſiſt upon it, doth imply, that theſe 
Terms are ufed in a much more figurative Senſe, 
than is ſuppoſed by thoſe that differ from him, 
concerning the Senſe in which they are to be ta- 
ken, and that, for this very plain Reaſon, be- 
cauſe theſe Metaphors in Mr. Chul's Manner of 
Interpretation, are beyond Compariſon more far 
fetch'd, and conſequently more fizwrative, than 
they are according to the other Interpretation 
all that are acquainted with Figures of Speech 
know, that there is a very great Difference in 
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the Degree of their Figurativeneſs, or that ſome 
are much more figurative than others, that is, 
in the Senſe in which they are to be underſtood, 
we go farther from the plain and literal Mean- 
ing of the Words, in the Uſe of ſome Figures 
than we do in others; and this, I conceive, will 
Plainly appear to be the Caſe, with Reſpect to 
the Terms that are now under Conſideration ; 
when 1 conſider Chriſt as a Redeemer, and his 
Death as a Ranſom, or an Atonement on the Ac- 
count of Men, I conſider theſe Expreſſions, as 
to be underſtood not in the literal, but in a f- 
gurative Senſe, but then this Figurativeneſs is a 
plain and natural, not a forc'd and unnatural 
one; I have a very clear*and diſtin Idea of 

the Terms Redeemer, Ranſom, and Atonement, in 
their literal Signification. The next Thing 1 
have to do, 1s, to conſider how they are to be 
underſtood when predicated of our Lord, and 
what Analogy there is in the Account the Scrip- 
ture gives me, of what our Lord has underta- 
ken and performed on the Account of Men, 
which 1s the Ground or Foundation, of the Ap- 
plication of theſe Terms to him and to his 
Death; I find that the Scripture has in almoſt 
innumerable Paſſages, either expreſly or conſe- 
quentially, repreſented him as undertaking the . 
Office, of being the Redeemer of Men, and as 
having paid a Ranſom, or made an Atonement for 
them, I alſo find that his having been a Redce- 
mer, or his having paid a Ranſom, or made an 
Atonement for Men, is to be underſtood in a f- 
gurative or ſpiritual Senſe, The Scripture tells 
me, that he was delivered for our Offences, and 
that he roſe again for our Fuſtification, Rom. iv. 
25. that he gave himſelf à Ranſom for all, 1 Tim. 
- 11, 6, that we have Redemption thro? his Blood, 
cven 
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even the Forgiveneſs of Sins, Col. i. 14. As 
it was certain in the Divine Preſcience *, that 
our Firſt Parents would fall, and become mor- 
tal, and that the Conſequence of that Event 
would be, the Propagation of intelligent accoun- 


table Beings, who would none of them keep up 
to 


* Certain in the Divine Preſcience. By this Expreſſion 
I mean no more than that it was certainly fore known by 
God. If a Deiſt were to ask me, How free Agency in Man 
could conſiſt with Preſcience in Gol, I ſhould anſwer, that it 
is altogether as congruous to Reaſon, and as much within the 


Bounds of the Human Underſtanding, to believe that God 


fore knows all Things future, as that he knows all the Ac- 
tions that are done every Moment, in every Part of Space; 
that God, as he is immenſe and omniprefent, beholds all the 
Actions that are done in the Univerſe, the Moment in which 
they are done, is what cannot be denied by any that believe 
that God is an eternal, or ſelf exiſtent Being, becauſe Self- 
Exiſtence neceſſarily implies Ubiquity or Omnipreſence, and 
Omnipreſence implies the Knowledge of all Things that are 
tranſacted in the Univerſe ; to know all Things that are do- 
ing in the World, is a very great Perſection, and to know 
all Things that will be done is as great an one, and as all 
the Ideas we are capable of forming of the Divine Perfec- 
tions, are deriv'd from the following Cauſe, viz. We are 
conſcious to ourſelves of having certain Powers or Perfec- 
tions, both natural and moral, and by adding the Idea of In- 
finity to this or the other of our Perfections, we aſcribe it to 
the Divine Being; for Inſtance in Wikdom or Knowledge, 
we know or diſcern the Things that are done within ſuch a 
Circumference, as is ſuited to the Extent of thoſe Faculties, 
whereby we are capable of knowing or diſcerning, and by add- 
ing the Idea of Infinity to this Capacity or Perfection in our- 
ſelves, we aſcribe Omniſcience to God; but then as Omni- 
icience implies Omnipreſence or Immenſity, the Deiſt and I 
who both agree in this Point, own ourſelves incapable of 
accounting tor the Modus of the Divine Omnipreſence: Since 
then it is a Perfection to know all Things that have been 
done, or that are doing in the World, and it is as great an 
one to know or foreſee all that hereafter ſhall be done in 
it; as by Obſervation and Experience we are able to give , 
very near Gueſs in many Caſes, as to what will come to pay 

add Infinity to this Capacity in Man, and there reſults Pre. 


ce, 
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to the Obſervation of the Principles of Moral 
Rectitude and as nothing but ſuch a perfect Be- 
haviour would entitle them to a State of Happi- 
neſs by Virtue of their own Conduct, there was 
a Covenant enter*d into betwixt the Father, and 
the Son or Logos, that upon his undertaking to 
aſſume the Character of Mediatour, and appear- 
ing amongſt Men as an Inſtructor of Divine Truth, 
and ſubmitting to that Death, which it was fore- 
ſeen would be inflicted on him by Wicked Men, 
this ſhould be accepted as an Expiation of the 
Offences of the Penitent and Contrite; and as 
by this Tranſaction, an honourable Proviſion 
was made for vindicating the Dignity of the Di- 
vine Legiſlature and for procuring Pardon and 
Happineſs, for ſuch as were but imperfectly 
obedient, our Lord Jeſus is with the greateſtPro- 
priety denominated our Redeemer, and he has 
by his Death offered a Ranſom or made an A. 
tonement for Men. I have one Thing further to 
obſerve on this Head, of figurative Expreſſions, 
that Mr. Chubb's Interpretation of the only 
Senſe, in which he will admit, the Terms, Re— 
deemer, or Ranſom, and Atonement, to be capa- 
ble of being underſtood, as applicable to our 
Lord, is not only an over-ſtraining of Metaphors 


beyond all Bounds, but that according to his 
| Method 


ſcience, or the certain Foreknowledge of all future Actions 
in God. Our probable Foreknowledge has no Manner of In- 
fluence upon tke Actions we foreſee, neither does it follow in 
the leaſt, from the Suppoſition of God's certain Foreknow- 
ledge that the Agency of the Agent is at all affected, as to 
its Freedom and Voluntarineſs. If a Chriſtian ſhould object 
to the Divine Preſcience. it is a perſectly ſufficient Anſwer, 
that God by his Prophets and Apoſtles has foretold many ſin- 
tul Actions which he has declar'd he will puniſh, and tis cer- 
tain that God will puniſh nene but the Guilty, that is, free 
Agents. | | 
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Method of Explanation, the ſame Terms might 
have been uſed of the Prophets, or Apoſtles, in 
proportion as they have taught the ſame Eternal 
Truths, the ſame, Moral Principles as our Sa- 
viour did, But it would be very ſhocking to have 
it ſaid of 1/aiah, St. Paul, or St. James, that they 
were our Redeemers, or that they paid a Ranſom, 
or made an Atonement for Men, by teaching 
the Truth, or by ſubmitting to Death and 
bearing that final Teſtimony to the Truth they 
taught; it would be the moſt notorious Abuſe of 
Language to ſay it of them, and an evident Un- 
truth; No, they were only Miniſters by whom we 
believe in a Redeemer. 

I cannot take my leave of Mr. Chubb, with- 
out remonſtraiting againſt a very falſe Accuſati- 
on which he has brought againſt St, Paul, the 
Paſſage is in p. 89. upon which I obſerve, (ſays 
he) that as I would by noMeans leſſen or detrat# 
* from the real Value of Chriſt's Undertaking and 
* Sufferings, by repreſenting them to be the Pro- 
% duce of Szjf/bneſs in him, viz, that he ſought 
* himſelf, and purſued his own Intereſt in what 
he did, as St. Paul ſeems to repreſent the Caſe 
to be, when he ſaid that for the Foy that was ſet 
*© before him, he endured the Croſs, deſpiſing the 
** Shame, and (in Conſequence thereof) is ſet down 
on the right Hand of the Majeſtry on high.” Were 
this Accuſation true, he would deſtroy his Cha- 
rafter as an Apoſtle at once, for had he ſpoken 
of our Lord, in the Manner in which he repre- 
ſents him to have done, he would have not on- 
ly faid that which is in the higheſt Degree de- 
grading to his Lord and Maſter, but would 
have contradicted the whole Drift of his own 
Writings, in which he always deſcribes the Un- 
dertaking and Suffering of our Lord, as —_— 
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from Motives of unſpeakable Compaſſion and 


Love to the Souls of Men; and what he ſays in 
the Paſſage which Mr.Chubb quotes as the Foun- 


dation of this Reflection upon him, is entirely 
conſiſtent with what he fays in ſo many other 
Places, and cannot, agreeably to CommonSen\-, 

be underſtood in any other Light; the Apoſtle 
ſays that our Lord, fer the Foy that was ſet before 
him endured the Croſs, deſpiſing the Shame, and is 
now ſat down on the right Hand of the Majeſty on 
high. Now the Joy that was the Object of our 


Saviour's Regard, or the Cauſe and Support of 


his Courage and Patience in ſuffering, was the 
Effect that was to be produc*d by his thus /uf- 
fering, and that was, that it was the meritorious 
Caule of obtaining the Pardon of Sins, the Ac- 
ceptance and Juſtification of penitent Sinners : 

This is moſt evidently the Foy that was ſet before 
him, the Conſideration of the Efficacy of his 
Death, as a Ranſom paid for the Redemption of 
all penitent Offenders, and an Atonement offer*d 
on their Account, was the Ground of that Foy, 
by which he was moſt graciouſly induced to fub- 

mit to the Shame and Suffering of the Croſs, and 
in Conſequence thereof is now ſat down on the 
right Hand of the Majeſty on high. He died 
that he might be the So and now ſits 
on the right Hand of God, as Mediator betwixt 
God and Man. Let us therefore {ſays the Apo- 
ſtle) come boldly unto the Throne of Grace, that 


we may obtain Mercy, and find Grace to help in 


Time of Need, Heb. iv. 16. 
And now, I think, I may ſafely leave the 
Deciſion of the Queſtion, with every unpreju- 


_ diced Reader, whether there be not a very uſt 
and very intelligible Interpretation to be given 


of the Terms Redeemer, and Ranſom, or je” 
an 


| 
| 
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and Atonement, which are ſo frequently predica- 
ted in Scriprure of our Lord and his Death, 
whether the Mediatorial Scheme of Salvation is 
not the moſt glorious Diſplay of infinite Righ- 
teouſneſs, Wiſdom, and Goodneſs, and whether 
Mr. Chubb's Method of interpreting the Terms 
1 is not moſt unnatural and ab- 
urd. 

I have nothing more to do, but to take No- 
tice of a Paſſage or two, which have not been 
animadverted upon. In p. 83, he introduces 
an unheard of Diſtinction, of virtuous Injuſtice, 
he ſays, that He who rewards the Labourer 
* above the Value of his Labour, is bountiful 
to him, and thereby is virtuouſly unjuſt, pro- 
* vided there be a laudable Reaſon for that 
* Bounty.” Which is the very ſame as if he 
had ſaid, that a Man may in ſome Senſe be ſaid 
to do an unjuſt Action, even when he does an 
Action that is good; Beneficence or Generoſity 
to an Object that is deſerving, is in no Senſe to 
be term'd unjuſt. Let the Perſon to whom the 
Benefit is done, be ſuppoſed to be a proper Ob- 
ject of it, and the Perſon that does it to be in 
4 Capacity of doing it, and the Action is juſt 
or virtuous, there being no ſuch Thing in Na- 
ture as a Contrariety betwixt Juſtice and Vir- 
tue, and therefore it is an Abſurdity to ſay of 
any Action, that it is virtuouſly unjuſt, it would 
be as proper to ſay of a Propoſition, that it is 
truly falſe. 

In p. 156, he obſerves, that © Men are too 
apt to reſt ſatisfied with not having done E- 


cc 


vil, whereas+ our Lord aſſures us, that as 


great a Regard muſt be had for doing Good, 
as for not doing Evil, and that a Defe& in 
| * the 


ED 
ve the former, as well as in the latter, will ren- 
der us ſuſtly blameable and 'condemnable.” 
| He then quotes that famous Paſſage, Malt. xxv. 
S 4t, Sc. wherein bur Saviour fo ſtrongly recom- 
mends Acts of Humanity and Compaſſion, ſuch 
| as comforting the Stranger, viſiting and aſſiſt- 
| ing thoſe that are ſick, or in Priſon, and the 
| like. Allowing Mr. Cbubl's Comment hereup- 
| on to be juſt: A benevolent Diſpoſition is the 
I -* moſt noble and godlike Part of our Nature, 
and is therefore called the Perfection of it, Be 
| « ye therefore merciful (or kind and benevolent) 
— &* ts your Father is merciful, Luke vi. 36, which 
| according to St, Matthew, Chap. v. 48. is 
the ſame as to ſay, Be ye perfect, as your hea- 

* venly Father is pere; it cannot be juſtly 

thought amiſs, to put him in Mind, that there 
was a Time, when he had an Opportunity of 

putting ſuch a Diſpoſition in Exerciſe ; he well 

knows there was a Perſon in the aforeſaid Cir- 

cumſtances, who though he wrote againſt Mr. 

Chubt*s True Goſpel, yer uſed him in a tender and 

| benevolent Manner, as I am ſatisfied thoſe that 
| think moſt favourably of Mr. Chubb will allow; 
| and I believe it would have been far from a Di- 
| minution of his Character, if he had done ſo, 
and I would aſk him, whether he does not think, 

that he might tall a little ſhort of coming up to 

that, which he repreſents as the Perfection of 

Human Nature, in ſuch his Conduct. And as 

Mr. Chubb is in his Writings ſo frequently oc- 

cupying the Place of an Inſtructor of the World, 

tho? I would not quote St. Paul, as of any Au- 

thority with him as an inſpired Apoſtle, yet as 
a rational Writer I may; and he very beauti- 
zuliy. deſcribes it, as one of the moſt important 


Qualt- 


* 
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Qualifications of a publick Inſtructor, that he 
ſhould exemplify his Inftruftions to others in his 
own Conduct, as the moſt effectual and moſt 
perſuaſive Method of enforcing them. 
And now I 17 a little enter d, I will ven- 
ture ſomewhat further, and would adviſe him, 
that if he ſhould think fit to publiſh any Tb ing 
basel on the Subject of the Chriſtian Reve- 
lation; if he does not believe the Writings of 
the Old and New Teſtament, to have been a 
vine Revelation, (as I muſt frankly declare, 
e does now appear to me, not. to believe them 
as ſuch) that he would not affect to appear in the 
Diſguiſe of a Chriſtian, whilſt he is in Reality 
a Deiſt; for to talk in the Language of a Chri- 
ſtian, and at the ſame Time not to believe Chri- 
ſtianity, to make uſe of the Phraſes, our Lord 
Feſus Chriſt, as he does, p. 91, and 144, the 
Founder of our, i. e. the Chriſtian Se, p. 48, 
and the like ; and yet all the while to be an Un- 
believer, is moſt manifeſtly contrary to Sincerity 
and Truth, it being a Principle which moſt evi- 
dently flows from the Light of Reaſon, that it 
is the Duty of all Men to ſpeak the Truth one 
to another, and to ſuppoſe the contrary, that 
upon ſome Occaſions, it is lawful for a Man to 
" ſpeak contraty to the Truth, for the Obtain- 
ment of ſome deſireable End or other, is to ſup- 
"Poſe that it is lawful 70 do Evil, that Good may 
come of it : There is indeed a Proverb, which 
one hears but too frequently, as an Excuſe for 
Falſhood, That the Truth is not to be ſpoken 
at all Times. This Proverb as quoted in De- 
fence of -Lying, is very falſe, but if rightly un- 
derſtood is true; that is, We are not at all 
Times oblig'd to declare al we know; but then 
PEO. | * it 
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it is as true, that we are never to ſay what is 
falſe, and that, as far as we do ſpeak upon any 
Occaſion, we are indiſpenſably oblig'd to ſpeak 
the Truth; it is a Duty of unalterable Obliga- 
tion, an Obligation that ariſes from the eternal, 
the eſſential Difference of Things; as there is 
an eternal and eſſential Beauty and Propriety in 
Truth, and an eternal and eſſential Turpitude in 
Falſhood. 

One Thing more I will take the Liberty to 
mention to him, which however he may take 
from me, is I will aſſure him, well deſigned, 
and that is, that he would endeavour to form 
right and adequate Ideas of the Meaning of the 
Terms he makes uſe of, he owns himſelf not 
have had a learned Education ; in that he 1s to 
be pitied, and not to be deſpiſed for it : I would 
not have a Jot the leſs Regard to what he ſays, 
on that Account, but then it muſt be allowed, 
to be neceſſary for him, for that very Reaſon, 
to be cautious in his Uſe of Terms and Expreſ- 
ſions which are derived from the learned Lan- 
guages: It appears plain to me, that he has 
been defective in this Reſpect 3 when a Man has 
but a vague and uncertain Idea, affixed in his 
Mind to any Term or Expreſſion, it will be but 
too natural for him to talk in a confus*'d and in- 
_ determinate Manner, and to make uſe of a 

Word ſometimes in one Senſe and ſometimes in 
another, and ſo the Subject he is diſcourſing on, 
becomes perplexed to himſelf, and to thoſe that 
read him, and this has been the Original of moſt 
of the eroneous Conceptions into which Man- 
kind have been led ; for when a Man has only 
a confus*d Jumble of Ideas annexed to any Com- 


plex Term, and when one and the ſame 1 | 
a | ocs 


3 

does oftentimes import a diffetent Set of Tdeds, 
as it is uſed on different, Occaſions, it is à yery 
common Error which a Man without due Care 
may fall into eaſily and imperceptibly, to raiſe 
falſe Arguments, and to infer wrong Concluſi- 
ons, and this ſhall ariſe merely from entertaining 
wrong Ideas of the Terms he makes uſe of, 
or from applying a Term in a Senſe which it is 
not capable of bearing, in the Connexion in 
which it ſtands. 

I have nothing more to ſay to Mr, Chubb in 
particular, but have one ſhort Obſervation to 
make to our Deiſts in genera), and 1t 1s this, 
that to me it appears to. ariſe naturally from the 
Suppoſition of a Revelation from God, that it 
is incumbent on thoſe to whom it 1s made, to re- 
ceive it as a Divine Revelation, that 1s, to believe 
it and be govern'd by it. This Principle I ap- 
prehend, to be capable of ſtrict Demonſtration 
if any Moral Truth can be capable of ſuch 
Proof, my Argument is this, a God of infinite 
Wiſdom Power, and Goodneſs, muſt in a Con- 
ſiſtency with theſe his Eſſential Attributes, if he 
make a Revelation to Men, impart it in ſuch 
a Manner, and confirm it by ſuch Atteſtations, 
as are ſufficient to conyince all Reaſonable, Men, 
to whom it ſhall be communicated, © that it is 
a Revelation from Himſelf: And as nothing 
but a benevolent End, can ęver be ſuppos'd, 
to be the Cauſę of "God's" making a Revela- 
tion; thoſe to hom it is made, muſt of Ne- 
ceſſity be guilty, Either of à very criminal Neg- 
ligence or Obſtinacy, if they reject it. This ge- 
neral Argument, together with the particular 


Declarations of the New Teſtament, with _ 
gar 
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to thoſe- that reject the Revelation by our 
ord Jeſus, I would recommend to the ſerious 
n of the Unbeſievers of our a 
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